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January 11, 1897 
“Kept by the Word” The Bible Echo 12, 2, pp. 11, 12. 


ATJ 


IN the Christian life everything depends upon the Word of God. It is 
true that God is able, and desires, to keep us from sinning; but this 
must be done through His word. So it is written, “By the word of Thy 
lips | have kept me from the paths of the destroyer.” “Thy word have 
| hid in my heart, that | might not sin against Thee.” This is the way 
that God has appointed, and there is no other way to have this thing 
accomplished.BEST January 11, 1897, page 11.1 


Nor is this way appointed merely because He arbitrarily chose that 
this should be the way, and then laid it upon men that this must be 
the way that they should go. His word is the way of salvation and 
the way of sanctification (Christian living), because this is the way 
that the Lord does things; because this is the way that He manifests 
Himself. It was by His word that He created all things in the 
beginning; it is by His Word that he creates men anew; and it will be 
by His word that He will re-create this world and all things pertaining 
to it. “By the word of the Lord were the heavens made; and all the 
host of them by the breath of His mouth.... For He spake, and it was 
done; He commanded, and it stood fast.” “Being born again, ... by 
the word of God.” “And He that sat upon the throne said, Behold, | 
make all things new.... And He said unto me, It is done."BEST 
January 11, 1897, page 11.2 


It is not only that the worlds were created by the word of God; but 
they are also sustained by the same word. “By the word of God the 
heavens were of old, and the earth standing out of the water and in 
the water: whereby [by the word of God] the world that then was, 
being overflowed with water, perished. But the heavens and the 
earth, which are now, by the same word are kept in store.” So also 
it is not only that the Christian is created by the word of God, but by 
that same word he is sustained, nourished, and caused to grow. 





God holds up “all things” by His powerful word. And the Christian is 
among this “all things” no less than any or all the worlds.BEST 
January 11, 1897, page 12.1 


There can be no question whatever that all the worlds are held up, 
and held in their places, by the Lord. But it is not only all the worlds, 
it is “all things” that are held up and held in place by the Lord. And it 
is as true of the Christian as it is of any star in the firmament or any 
world on high. And as there can be no question that the stars and 
the world are held up and held in their courses by the word of the 
Lord, so there can be no question that the Christian is held up and 
held in his right course by the word of the Lord.BEST January 17, 
1897, page 12.2 


This is to be believed and depended upon by every one who 
professes the name of Christ. You and | can no more hold 
ourselves up and in the right way than can the sun or the earth. And 
as certainly as the worlds are dependent upon his word, so certainly 
is the Christian to depend upon his word. And when this is so, the 
Christian is kept in the way of the Lord as certainly and as easily as 
is any planet in the universe. It is written that He “is able to keep 
you from falling.” And He says, “I will uphold thee with the right 
hand of My righteousness.” “Yea, he shail be holden up; for God is 
able to make him stand.”BEST January 11, 1897, page 12.3 


O struggling, failing Christian, is not that word which holds up great 
worlds able also to hold up you? Trust that word. Depend implicitly 
upon it. Rest wholly upon it: and they you will find rest in it. Trust the 
Lord to hold you up, just as you trust him to hold up the sun. His 
word holds up the sun, and His word is over and over to you, “Fear 
thou not; for | am with thee.” “I will uphold thee.” | will keep thee, 
thou art Mine. “I will never leave thee, nor forsake thee.” | will never 
leave thee till | have done that thing which | have spoken to thee 
of.BEST January 11, 1897, page 12.4 


“The word of God is quick ['living,’ R.V.] and powerful.” “Powerful” 
means “full of power.” The word of God is living and full of power, to 
do for you, with you, and in you, all that that word says. Believe that 
word, trust it: for it is the word of the living God. It is the word of the 
pitying Saviour. “Receive with meekness the engrafted word, which 





is able to save your souls.” “| commend you to God, and to the word 
of His grace, which is able to build you up.” You “are kept by the 
power of God through faith.” The power of God is manifested 
through His word, and therefore it is His powerful word. Faith comes 
by hearing the word of God; therefore it is the faithful word, the 
word full of faith. Therefore when He says, you “are kept by the 
power of God through faith,” it is only saying in another way, You 
are kept by the word of God, “unto salvation ready to be revealed in 
the last time.” Believe that word, trust it, and find its keeping 
power.BEST January 11, 1897, page 12.5 


A. T. JONES. 





March 29, 1897 


“Is Religion a Proper Subject of Legislation?” The Bible Echo 12, 13, pp. 99, 
100. 


ATJ 


IN the first centuries of the Christian era, when the Roman Empire 
filled and ruled the world, to profess the name of Christ a person 
was compelled to renounce every other relationship in life. He could 
not attend a wedding or a funeral of his nearest relatives, because 
every ceremony was performed with reference to the gods. He 
could not attend the public festival, for the same reason. More than 
this, he could not escape by not attending the public festival, 
because on days of public festivity, the doors of the houses, and the 
lamps about them, and the heads of the dwellers therein, must all 
be adorned with laurel and garlands of flowers, in honour of the 
licentious gods and goddesses of Rome. If the Christian took part in 
these services, he paid honour to the gods as did the other 
heathen. If he refused to do so, which he must do if he would obey 
God and honour Christ, he made himself conspicuous before the 
eyes of all the people, all of whom were intensely jealous of the 
respect they thought due to the gods; and also in so doing, the 
Christian disobeyed the Roman law, which commanded these 
things to be done. He thus became subject to persecution, and that 
meant death, because the law said:—SEST March 29, 1897, page 
99.1 


“Worship the gods to all respects according to the laws of your 
country, and compel all others to do the same. But hate and punish 
those who would introduce anything whatever alien to oar customs 
in this particular..—Neander, Church History. Vol. |. Section First. 
Part I. Div. Ill, par. 2.,BEST March 29, 1897, page 99.2 


And further:—BEST March 29, 1897, page 99.3 


“Whoever introduces new religions, the tendency and character of 
which are unknown, whereby the minds of men may be disturbed, 
shall, if belonging to the higher rank, be banished; if to the lower, 
punished with death.”—id.BEST March 29, 1897, page 99.4 





This was the Roman law. Every Christian, merely by the profession 
of Christianity, severed himself from all the gods of Rome, and from 
everything that was done in their honour. And everything was done 
in their honour. The great mass of the first Christians were from the 
lower ranks of the people. The law said that if any of the lower 
ranks introduced new religions, they should be punished with death. 
The Christians, introducing a new religion, and being from the lower 
ranks, made themselves subject to death whenever they adopted 
the religion of Christ. This is why Paul and Peter, and multitudes of 
other Christians, suffered death for the name of Christ. Such was 
the Roman law, and when Rome put the Christians to death, it was 
not counted by Rome to be persecution. It would not for an instant 
be admitted that such was persecution. It was only enforcing the 
law. The State of Rome was supreme. The state ruled in religious 
things. Whoever presumed to disobey the law must suffer the 
penalty; all that Rome did, all that it professed to do, was simply to 
enforce the law.BEST March 29, 1897, page 100.1 


If the principle be admitted that the state has the right to legislate in 
regard to religion, and to enforce religious observances, then no 
blame can ever be attached to the Roman Empire for putting the 
Christians to death. Nor can it be admitted that such dealings with 
the Christians was persecution. The enforcement of right laws can 
never be persecution, however severely the law may deal with the 
offender. To hang a murderer is not persecution. To hunt him down, 
even with bloodhounds, to bring him to justice, is not persecution. 
We repeat, therefore, that the enforcement of right laws never can 
be persecution. If, therefore, religion or religious observances be a 
proper subject of legislation by civil government, then there never 
has been, and there never can be, any such thing as religious 
persecution. Because civil governments are ruled by majorities, the 
religion of the majority must of necessity be the adopted religion; 
and if civil legislation in religious things be right, the majority may 
legislate in regard to their own religion. Such laws made in such a 
case must be right laws, and the enforcement of them therefore can 
never be persecution.BEST March 29, 1897, page 100.2 


But all this, with the authority and all the claims of the Roman 
Empire, is swept away by the principle of Christ, which everyone 
then asserted who named the name of Christ, that civil government 





can never of right have anything to do with religion or religious 
observances,—that religion is not a subject of legislation by any civil 
government,—that religion, religious profession, and _ religious 
observances must be left entirely between the individual and his 
God, to worship as his own conscience shall dictate,—that to God 
only is to be rendered that which is God’s, while to Cesar is to be 
rendered only that which is Cesar’s. This is the principle that Christ 
established, and which, by His disciples, He sent into all the world, 
and which they asserted wherever they went; in behalf of which 
they forfeited every earthly consideration, endured untold torments, 
and for which they freely gave their lives. It was, moreover, because 
of the establishment of this principle by Jesus Christ, and the 
assertion of it by His true disciples, that we have to-day the rights 
and liberties which we enjoy.BEST March 29, 1897, page 100.3 


A. T. JONES. 


“Numbers and Rights” The Bible Echo 12, 13, pp. 100, 101. 


ATJ 


NUMBERS and rights no relation to each other. This is contrary to 
the general idea; but it is nevertheless true.BEST March 29, 1897, 
page 100.4 


Rights are God-given. They do not pertain to men because men are 
associated together in large numbers; nor are they determined by 
that fact. The rights of man have their basis in the purpose of the 
Creator; and that purpose is independent of the number of those to 
whom it pertains. BEST March 29, 1897, page 100.5 


Every individual is bound by his relation to his Creator and to his 
fellowmen. But his relation to his fellows is not independent of his 
relation to God. In other words, it is a duty which man owes to God, 
to love his neighbor as himself. It is a part of the law of God that a 
man should not steal, kill, commit adultery, bear false witness, or do 
anything that would invade the rights of his fellowmen. “Love 
worketh no ill to his neighbor; therefore love is the fulfilling of the 
law.”BEST March 29, 1897, page 100.6 





THE BASIS OF NATURAL RIGHTS 


In fulfilling the purpose of God in our creation, we must of necessity 
fulfill every obligation which we owe to mankind. And to fulfil that 
divine purpose, it is necessary that we should possess and exercise 
certain rights. An all-wise Creator has accordingly endowed all men 
with those rights; and these rights, being thus inherent in the 
individual, are unalienable. BEST March 29, 1897, page 100.7 


The purpose of the Creator is that every being whom he has made 
should be upright and perfect in all his ways, a free agent, and 
should live a life of unmarred happiness. Because of the fall, this 
purpose can never be fully realized in this world, but it will be 
perfectly accomplished in the world to come.BEST March 29, 1897, 
page 100.8 


In this world progress is made toward the attainment of this purpose 
by development of character. God does not want automatons, nor 
slaves. God would stultify his own name if he should create beings 
of such a nature. He could not do less than create beings of the 
highest and most perfect type; nor could he be satisfied with 
anything else. He will have no one love and serve him from fear, or 
because he could not do otherwise. Such a tribute would be of an 
inferior nature, and therefore entirely unsuitable as an offering to 
the infinite God. BEST March 29, 1897, page 100.9 


THE BASIS OF LIBERTY 


In order that man may develop a perfect character, he must have 
liberty. In order that his tribute to God may be voluntary, he must 
have freedom of choice. Accordingly men are left free by the 
Creator either to love and serve Him, or to ignore Him and serve 
themselves.BEST March 29, 1897, page 100.10 


This individual freedom of choice comprises within its limits the 
inalienable rights of mankind. When this freedom is denied, the 
highest interests of the individual are attacked; and if the attack be 
successful, the gravest injury to mankind results. BEST March 29, 
1897, page 100.11 
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It matters not, also, whether this freedom be denied by some 
individual despot, or by the doctrine that rights are determined by 
the judgment of majorities. The so-called “public conscience” 
cannot take the place of the individual conscience. The individual 
who surrenders his conscience surrenders his very soul. He 
surrenders faith; for Christian faith is not mere assent to the truth, 
but it is belief which is manifested by works. See James 2:14-20. 
And with the surrender of faith, goes also the right to eternal life 
itself. BEST March 29, 1897, page 100.12 


THE BASIS OF A DESPOTISM 


The doctrine of the “greatest good to the greatest number” when so 
applied as to demand the yielding of the individual conscience to 
the will of the majority, becomes but the means of erecting a 
despotism. The theory that the majority must rule, is a very 
plausible one in this day, and a correct one so far as concerns 
those matters in which all have a common interest, and which are 
subject to human control. But it does not apply within the sphere of 
rights. And it is a fact also that the majorities in this world are made 
up not of leaders, or persons of independent judgment, but of 
followers: so that what appears to be the judgment of the majority, 
is very often only the will or opinion of the few by whom the majority 
are led. This is especially true in matters where the people do not 
feel their immediate interests to be directly affected, as in questions 
of religion. A religious despotism can be all the more readily 
established by a few influential bigots because the public are 
generally willing to let others (their spiritual advisers) think for them 
in religious matters, and thus be spared the trouble of investigating 
and deciding for themselves. This is human nature; and the religion 
of human nature is popery.—American SentineLBEST March 29, 
1897, page 100.13 
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May 10, 1897 
“Power Wanted for the Church” The Bible Echo 12, 19, pp. 146, 147. 


ATJ 


THE church to-day wants power. That is evident enough from her 
own testimony. She realises that she is not making that stand 
against the world’s tide of sin and corruption that she should, and in 
various ways she makes confession of this truth. But no less true 
than this is it that there is unlimited power in readiness for her use. 
To deny this is to deny the very foundation of Christianity. BEST 
May 10, 1897, page 146.1 


This power is the power of God. To His disciples Jesus said, as He 
commissioned them for their divine work moat mankind: “All power 
is given unto Me in heaven and in earth. Go ye therefore and teach 
all nations.... And lo | am with you alway, even unto the end of the 
world.” Matthew 28:18-20. “All power” is certainly as much power as 
the church can want.BEST May 10, 1897, page 146.2 


There is no necessity, then, that the church should scheme to get 
possession of more power. She has but to take the power that God 
provides. And as God as provided “all power” for His church, it is 
certain that the church needs nothing less than this. And it is 
equally certain that when the church schemes and bargains for 
power from earthly sources, she gets only that which is infinitely 
less than the power she must have to be successful.BEST May 10, 
1897, page 147.1 


But God does not grant His power as an unconditional gift. He 
cannot allow His own omnipotence to be exercised independently of 
omniscient wisdom. To allow the church to use omnipotent power 
as she might herself think best to employ it would produce the worst 
state of affairs that could be imagined. Finite wisdom directing 
infinite power would be a thing fearful to contemplate. BEST May 10, 
1897, page 147.2 


The possession of this power, therefore, depends upon the 
connection of the church with God. And this is indicated by the 
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words of Christ, “Lo, | am with you alway, even unto the end of the 
world.” He is the head of the church, and by the head all the body is 
directed. The power which operates through the body is also His. 
But it is possible for the church to disconnect herself from her divine 
Head, and substitute another head in His place, even as has been 
done by the Papacy. It is possible for the church to become united 
to the world and thus separated from Christ. But as decapitation 
means death, the church in such a case becomes a dead church, 
so far as concerns the purposes of Christianity, and being dead to 
Christ she is without the power of Christ BEST May 10, 1897, page 
147.3 


It is Christ, the Head of the church, who works in the church when it 
is united to Him. But Christ is God; and Christ in the individual, or in 
His church, means “godliness.” The divine power of the church is 
the “power of godliness.” But there is a “form of godliness” which 
the church may have separate from the power of godliness. Thus is 
as the apostle Paul said it would be “in the last days.BEST May 70, 
1897, page 147.4 


This know also, that to the last days perilous times shall some. For 
men shall be lovers of their own selves, covetous, boasters, proud, 
blasphemers, disobedient to parents, unthankful, unholy, without 
natural affection, trucebreakers, false accusers, incontinent, fierce, 
despisers of those that are good, traitors, heady, highminded, 
lovers of pleasures more than lovers of God; having a form of 
godliness, but denying the power thereof; from such turn away.” 2 
Timothy 3:1-5.BEST May 10, 1897, page 147.5 


All the sins enumerated in this text may go with a “form of 
godliness;” in other words, may exist in the professedly Christian 
church; but with them the church cannot but deny the power of 
godliness. Like Peter denying his Lord, she says of this power, | 
know it not. And she says this by her failure to manifest this power 
to the world. Claiming to be the church of Christ, yet having not the 
power of Christ, she virtually says to the world, that no such power 
exists.BEST May 10, 1897, page 147.6 


If, then, the church finds herself lacking power, what is the reason? 
There can no other reason than that, having become worldly, she 





is 


has separated herself from Christ. For it is certain that so long as 
He is with the church, she has all power” “in heaven and in 
earth."BEST May 10, 1897, page 147.7 


The church is now seeking political power; but political power is not 
the power of God. In a sense, all power is of God but the power of 
God in His church must be manifested in godliness. To be seeking 
for political power is a denial of the power of godliness. BEST May 
10, 1897, page 147.8 


But why will the church seek for political power? Why will the 
Christian seek for such power? The church and the individual 
Christian are commissioned to preach the gospel, which is “the 
power of God unto salvation, to every one that believeth.” Romans 
7:16. Nothing but the power of godliness can suffice for the church 
in any undertaking pursuant to her divine calling; and nothing but 
the “power of God unto salvation” can suffice to save any individual 
from sin. There is no lack of this divine power: and God is no less 
willing to bestow it now than He was to pour it out on His church at 
Pentecost. The only question is, Will the church give Him the 
opportunity.BEST May 10, 1897, page 147.9 


A. T. JONES. 


“Note” The Bible Echo 12, 19, p. 152. 


ATJ 


WHEN the Church intermeddles in the affairs of the State, she 
forfeits the right of protest if the state intermeddles in the affairs of 
the Church.—American Sentinel.BEST May 10, 1897, page 152.1 
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June 14, 1897 
“The Two Sides in the Great Controversy” The Bible Echo 12, 24, p. 188. 
ATJ 


SELF-SACRIFICE OR SELF-DEFENCE 


“SELF-PRESERVATION is the first law of natureeBEST June 14, 
1897, page 188.1 


But self-sacrifice is the first law of grace. BEST June 14, 1897, page 
188.2 


In order to self-preservation, self-defense is essential. BEST June 
14, 1897, page 188.3 


In order to self-sacrifice, self-surrender is essential. BEST June 14, 
1897, page 188.4 


In self-defense, the only thing that can be employed is force.BEST 
June 14, 1897, page 188.5 


In self-surrender, the only thing that can be employed is love.BEST 
June 14, 1897, page 188.6 


In self-preservation, by self-defense, thru the employment of force, 
force meets force, and this means only war.BEST June 14, 1897, 
page 188.7 


In self-sacrifice, by self-surrender, thru love, force is met by love, 
and this means only peace.BEST June 14, 1897, page 188.8 


Self-preservation, then, means only war; while self-sacrifice means 
only peace.BEST June 14, 1897, page 188.9 


But war means only death. Self-preservation, then, meaning only 
war, means only death; while self-sacrifice, meaning only peace, 
means only life. BEST June 14, 1897, page 188.10 


Self-preservation being the first law of nature, nature then means 
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only death; while self-sacrifice being the first law of grace, grace 
means only life. BEST June 14, 1897, page 188.11 


But death only is the wages of sin; nature, then, meaning only 
death, it is so only because nature means sin; while life, being only 
the reward of righteousness; grace, meaning only life, it is so only 
because grace means righteousness.BEST June 14, 1897, page 
188.12 


Sin and righteousness, nature and grace, are directly opposite and 
antagonistic elements. They occupy realms absolutely distinct. 
Nature, self-preservation, self-defense, force, war, and death, 
occupy only the realm of sin; grace, self-sacrifice, self-surrender, 
love, peace, and life occupy only the realm of righteousness.BEST 
June 14, 1897, page 188.13 


The realm of sin is the realm of Satan. The realm of grace is the 
realm of God. All the power of the domain of grace is devoted to 
saving men from the dominion of sin. This in order that, “as sin hath 
reigned unto death, even so might grace reign, through 
righteousness, unto eternal life by Jesus Christ our Lord.”BEST 
June 14, 1897, page 188.14 


On which side do you stand in this great controversy?BEST June 
14, 1897, page 188.15 


A. T. JONES. 
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June 21, 1897 


“The Science of Salvation” 1An address delivered at the recent General Conference. 


The Bible Echo 12, 25, pp. 193, 194. 


ATJ 


EVERYBODY knows that this is a very scientific age, at least in 
name, in profession, and in aspiration. God wants His people 
always to be up with the age. More than that: He wants His people 
always to be ahead of the age. Particularly He wants them to be 
reformers, and for a person to be a reformer, he must be ahead of 
the age. Then, as this is a particularly scientific age, in profession 
and otherwise, God’s cause, His people, must be scientific to meet 
the demands of the age. That is the statement of the proposition to 
the study to which | invite your attention. BEST June 21, 1897, page 
193.1 


But you say, Salvation is the work of God’s people, the one cause 
of the Lord; and the Scriptures say we are not to know anything but 
Jesus Christ and Him crucified. You say that: yes, and | say that. | 
say that the work of the people of God—all that the cause of God is 
in the world—is the work of salvation. But salvation is science. BEST 
June 21, 1897, page 193.2 


More than that: salvation is not simply science, it is not simply a 
science: It is the chief, the key, the centre of all sciences. It the 
most scientific of all things that are dealt with by the minds of men 
in this world. So that when God’s people take the salvation of God 
as it is in God: when His cause of salvation in the world shall stand 
as representing indeed His ideas of salvation, then there will be 
revealed to the world the science that is above all other sciences. 
Then God’s people can stand before the very kings of science, and 
not be ashamed, in a scientific age. BEST June 21, 1897, page 
193.3 


Now, | am thoroughly committed to that truth. And | want you to see 
how completely it is the truth. | want you to see by the Bible—the 
book of all truth—that salvation is science.BEST June 21, 1897, 
page 193.4 
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First, then, | want you to think soberly, and see for yourself not only 
that salvation is science: but that it is the highest of all 
sciences.BEST June 21, 1897, page 194.1 


WHAT SCIENCE IS 


The word “science” means, literally, knowledge. The science of 
botany is the knowledge of botany. The science of astronomy is the 
knowledge of astronomy. So that one scientist has defined science 
to be “the product of thinking.” All the knowledge—the science— 
that the world has is the product of the world’s thinking. BEST June 
21, 1897, page 194.2 


Now salvation is the knowledge of God: “This is life eternal, that 
they might know Thee the living and true God, and Jesus Christ 
whom Thou hast sent.” It is therefore science. But this knowledge is 
not the product of man’s thinking: it is the product of God’s thinking. 
For “eye hath not seen, nor ear heard, neither hath entered into the 
heart of man, the things which God hath prepared for them that love 
Him. But God hath revealed them unto us by His Spirit: for the Spirit 
searcheth all things, yea, the deep things of God.” Therefore 
salvation, being the product of God’s thinking, is not only science, 
but is the highest of all sciences.BEST June 21, 1897, page 194.3 


Again: That which is recognised by the world as science is the 
product of men’s thinking. It is with the mind that men think. It is 
with the mind, then, that men deal with all these sciences. But 
salvation deals with the mind itself. Which, then, is the higher, that 
which deals with all other things, or that which deals with that which 
deals with all other things?—The latter, to be sure. Then as with the 
mind men deal with all other sciences, and salvation deals with the 
mind itself, it is perfectly plain, not only that salvation is science as 
certainly as any other science, but that it is higher science than all 
other sciences. It is the highest science that can be known to the 
mind of man.BEST June 21, 1897, page 194.4 


And who is it that in salvation deals with the mind?—It is God 
Himself. Then as it is God Himself who works out, who makes 
known, this science; and as this science is the product of God’s 
thinking; it follows again that the science of salvation is the highest, 
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the deepest, the broadest, science that is known, not only to the 
mind of man, but to the whole universe.BEST June 21, 1897, page 
194.5 


Let us read a few Scriptures. “Be not conformed to this world : but 
be ye transformed by the renewing of your mind.” Romans 12:2. 
“So then with the mind | myself serve the law of God.” Romans 
7:25. “We know that the Son of God is come, and hath given us a 
mind.” “We have the mind of Christ.” The only way the Lord can 
reach us is through the mind. He deals with us only through the 
mind. He governs us only through our minds. Look: “With the mind | 
myself serve the law of God, but with the flesh the law of sin.” And 
the first of all the commandments is this: “Hear, O Israel; The Lord 
our God is one Lord: and thou shalt love the Lord thy God with all 
thy heart, and with all thy soul, and with all thy mind.” “The carnal 
mind enmity against God: for it is not subject to the law of God, 
neither indeed can be.” The carnal mind that cannot be subject to 
the law of God—cannot be—must be changed, must be exchanged 
for another mind which always serves the law of God. That change 
of mind is salvation. That renewing of the mind is wrought by God in 
the work of His salvation, and it can be wrought by no other. 
Therefore it is the highest of all sciences—the highest that is known 
to the mind of man, the highest that is known to the universe.BEST 
June 21, 1897, page 194.6 


Do you not begin to see why it is that the Testimonies 2W"tings of 


Mrs. E. G. White. sneak of “the science of salvation”?BEST June 21, 
1897, page 194.7 


HIGH AUTHORITY 


| want you to see that | am not alone in this; that for this position we 
have authority—scientific authority—the authority of persons who 
understand science.BEST June 21, 1897, page 194.8 


If | could bring to you evidence that those who understand all other 
sciences testify that they see more in it worthy of their consideration 
than in all the other sciences, would you not say then that | am safe 
in talking as | do—from a scientific standpoint? Well, | have just 
such authority—a company that understands all other science, and, 
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as stated, that they are more interested in this science than in all 
the others put together.BEST June 21, 1897, page 194.9 


In 7 Peter 1:10-12, the apostle is speaking of salvation and there | 
read follows:—BEST June 21, 1897, page 194.10 


“Of which salvation the prophets have inquired and searched 
diligently, who prophesied of the grace that should come unto you: 
searching what, or what manner of time the Spirit of Christ which 
was in them did signify, when it testified beforehand the sufferings 
of Christ, and the glory that should follow. Unto whom it was 
revealed, that not unto themselves, but unto us they did minister the 
things, which are now reported unto you by them that have 
preached the gospel unto you with the Holy Ghost sent down from 
heaven; which things the ANGELS DESIRE TO LOOK INTGEST 
June 21, 1897, page 194.11 


What things do the angels desire to look into?—The salvation of 
God when it is preached with the Holy Ghost sent down from 
heaven. The Greek word for “desire,” here means “to set ones heart 
upon.” And the Greek word for “look into” means, “to look carefully 
into, to inspect curiously—of one who would become acquainted 
with something.” Such is the attitude of the angels toward the 
subject of salvation. BEST June 21, 1897, page 194.12 


Now, it is perfectly safe to say that all the angels understand all 
other sciences infinitely more thoroughly than any man 
understands, or ever understood, any one single science. But the 
angels are more interested in the subject of salvation than in all the 
other sciences. They who know the most of all others, are most 
interested in this one. We are in the best of company—yes, the best 
of scientific company; and | am not making a play on the word 
“science.” The salvation of God is truly a scientific thing, not falsely 
so-celled, but genuinely, supremely scientific. BEST June 21, 1897, 
page 194.13 


WHAT THE ANGELS LEARN 


But this is not all: not only do the angels desire to look into this, as 
those who would become acquainted with something; but they do 
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learn by looking into this and studying it. Turn to Ephesians 3:8-17, 
and you will see this thought expressed:—BEST June 21, 1897, 
page 194.14 


“Unto me, who am less than the least of all saints, is this grace 
given, that | should preach among the Gentiles the unsearchable 
riches of Christ; and to make all [I leave out the word men, because 
that is supplied] see what is the fellowship of the mystery, which 
from the beginning of the world hath been hid in God, who created 
all things by Jesus Christ; to the intent [Look, now, | am to preach 
the unsearchable riches of Christ in order to make all see what is 
the fellowship of the mystery which has been hid in God, and that is 
to the intent, for the purpose] that now unto the principalities and 
powers in heavenly places might be known by the church the 
manifold wisdom of God, according to the eternal purpose which he 
purposed in Christ Jesus our Lord."BEST June 21, 1897, page 
194.15 


The angels, the principalities, and powers, earnestly desire to look 
into this Gospel of salvation when it is preached with the Holy Ghost 
sent down from heaven. And as they study the power of God in 
saving men they learn new revelations of the wisdom of God—the 
manifold wisdom of God—according to His eternal purpose which 
He purposed in Christ Jesus our LordSEST June 21, 1897, page 
194.16 


A STUDY FOR ETERNITY 


But God is from eternity to eternity. Now, from eternity to eternity 
there was, there is, a purpose—His eternal purpose which is 
purposed in Christ Jesus our Lord. How long will it take the angels 
to get to the depth, to exhaust the study, of that eternal purpose?— 
To eternity. That is plain enough. Then as that purpose is revealed 
in the Gospel, is made known through the mystery of God, which is, 
“Christ in you, the hope of glory,” it is plain enough that the angels 
are studying it. And as they look into it, they see there revealed the 
manifold wisdom of God, according to His eternal purpose. They 
desire to look into it. They do so, and thus learn.BEST June 27, 
1897, page 194.17 
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Well, then, as they understand all other sciences more than any 
man understands any one, when they are more interested in this 
than in all the others, and learn from this; is not that a fact upon 
which you and | can with safety trust ourselves? Then is not this, 
too, a subject more worthy of our thought, our highest thinking, than 
all others put together? And cannot we set our hearts upon this, and 
give our whole soul to it without being unscientific? Yes, we can! Let 
us do it.BEST June 21, 1897, page 194.18 


A. T. JONES. 


(To be Continued.) 
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June 28, 1897 


“The Science of Salvation. (Continued.)” The Bible Echo 12, 26, pp. 202, 
203. 


ATJ 
(Continued.) 


DO NOT misunderstand me. | am not making an attack on other 
sciences. | am not saying that all other sciences should be ignored, 
and counted as unworthy of any attention. No: | am saying that this 
is greater than all of them; and that whatever we study in them must 
be studied in subjection to this which is greater than they. All others 
must take a secondary place to this one. Would any man be strictly 
scientific to put his best and highest thinking on a science, when he 
had the highest possible authority that there was a higher one at his 
hand? Would that be scientific?P—No. Then any man who does not 
put his highest thinking and all his powers, upon this science first of 
all, and allow it to lead all other sciences, is not scientific. And he is 
not wise either; for this science is salvation. It is eternal life. 
Suppose | put all my life on other sciences, to the neglect of this, do 
| get salvation? do | get eternal life?—No. How long in such a case 
will | have to study the other sciences?—At most only a few years. 
Then my work upon these sciences will be done forever, and | shall 
never have a chance to study them any more. But if | take this one 
first of all, and let the others take the inferior place until | get this 
one secure, then | will have a chance to study the others to eternity. 
Ah, is not that the wise course then? Is not that the only scientific 
and sensible course?—Certainly it is. Very well, then, let us be 
scientific. BEST June 28, 1897, page 202.1 


Now let us look a little further. In that first passage that we looked at 
about the angels, it began with the prophets, thus: “Of which 
salvation the prophets have inquired and searched diligently, and 
prophesied of the grace that should come unto you,” when they 
testified beforehand of the sufferings of Christ, and the glory that 
should follow.BEST June 28, 1897, page 202.2 


By the prophets, then, was brought forth in writing this science of 
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salvation, this product of God’s thinking on the subject of salvation. 
This book of science, this science of salvation, came by the 
prophets. And did they know anything about the other sciences?— 
Yes. We can find this in a number of places—more than we have 
time now to notice. But we will look at two or three points, that we 
may see that they did have a knowledge of these.BEST June 28, 
1897, page 202.3 


AN ASTRONOMICAL STATEMENT 


In the fifteenth chapter of first Corinthians there is a scientific 
statement that was made about seventeen hundred years before it 
was discovered by science. It was there all these ages, but the 
scientists in whose field it was did not know it by the process of their 
thinking. It is the statement of a truth in astronomy. Whoever 
believed the statement in the Bible knew it all the time, of course, 
even though he never heard the word astronomy; but the science of 
man did not know it, and discovered it only after seventeen hundred 
years, when it was found to be scientifically correct. The passage is 
1 Corinthians 15:41:—BEST June 28, 1897, page 202.4 


“There is one glory of the sun, and another glory of the moon, and 
another glory of the stars: for one star differeth from another star in 
glory."BEST June 28, 1897, page 202.5 


That was not known one hundred years ago, because about that 
long ago a man who considered himself considerable of an 
astronomer, and was so considered amongst his fellows, criticised 
that statement as being incorrect, and as being an evidence of the 
ignorance of Bible writers; because he thought that the Bible writer 
thought that one star differs from another star in glory, in brightness, 
instead of in distance. That is the statement of this critic about it. 
His idea was that the only reason why one starts to us brighter and 
more beautiful than another, is that one is nearer to us than 
another, so that we get more of its light. But to-day in all the realms 
of science it is known to be the truth that there is as much 
difference in the stars themselves, in their grandeur and beauty and 
varied tints as in the flowers upon the earth. So that if we could see 
the flowers on the earth set before us in a grand field, with all their 
glory and variety of tints, and then could see the stars of the 
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heavens as plainly as we see these, we should see one just as 
variegated and beautiful as the other. This is known now; but it was 
not known when that passage was written to the Corinthians. BEST 
June 28, 1897, page 202.6 


Now, | ask, was not that a scientific statement, was it not the 
statement of a truth in science, the day that Paul wrote it and sent it 
to Corinth, just as certainly as it is now? The discovery that science 
made that it was the truth did not make it the truth, nor did it add a 
particle to its weight as the truth. Their discovery simply showed 
that they had found out something that was true, but which they did 
not know before, because they did not believe the Bible. If they had 
only read that in the Bible, and believed it and accepted it, that point 
in science they would have known long before any scientists had 
discovered it.BEST June 28, 1897, page 202.7 


GRAVITATION AND THE BIBLE 


There is another science comes in here. Sir Isaac Newton one day 
was sitting under an apple tree. An apple fell from a branch near 
him. Many times apples had fallen from trees before. He had sees 
apples fall from trees before. But that day he was in a meditative 
mood, and he began to think. Why did that apple fall. It must be 
because the earth had some influence on it to draw it to itself. The 
earth being larger than the apple, would draw it to itself when it 
came loose from the tree. He said, If | take that apple, and throw it 
as high as | can, it falls again to the earth. Then if it was the 
influence of the earth that brought it this little distance, when | throw 
it as high as | can and it comes back again, that it proof that the 
influence of the earth reaches that far away from the earth, and 
holds to itself and brings it back. If | could throw it a mile high, and it 
should come back, then it would be plain that that influence reached 
a mile away to bring it back. Then, he said, If that is the truth, that 
influence ought to reach to the moon. | wonder if it does reach to 
the moon? | will go and see. He went tc his house and sat down 
there, took the astronomical calculations upon the orbit of the moon 
in its place, and worked a long series of figures. But they didn’t fit. 
He tried it over and over again, but they didn’t fit; he couldn't get 
that influence to reach to the moon.BEST June 28, 1897, page 
202.8 
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He laid the thing aside for about ten years, if | remember correctly, 
before he took it up again. One day there was published a new 
calculation of the of the moon, correcting some inaccuracies in 
former figures. When that was pub- fished, Newton said, | wonder 
whether that will supply what | want. He got the figures, went to 
work, and worked a long series of figures that you and | would be 
astonished at, of course. But he came down at last within two or 
three figures of the end, and he saw that it was going to fit. He was 
so overwhelmed with the wonderful fact that he could not finish his 
figures. The pen dropped from his hand, and be had to ask a friend 
to carry it out for him. The friend did so, and Sir Isaac Newton had 
demonstrated a scientific fact, or rather, a new science, called 
gravitation. And he has been immortalised ever since. BEST June 
28, 1897, page 202.9 


That was indeed a great thing. Yet that was in the Bible twenty-five 
hundred years before Sir Isaac Newton discovered it in nature. 
Here it is. /saiah 40:12:—BEST June 28, 1897, page 203.1 


Who hath measured the waters in the hollow of His hand, and 
meted out heaven with a span, and comprehended the dust of the 
earth in a measure. and weighed the mountains in scales, and the 
hills in balance?”BEST June 28, 1897, page 203.2 


Who set the balance of the universe?—God. Isaiah stated it nearly 
twenty-five hundred years before Sir Isaac Newton discovered it. It 
was a scientific fact then. It was a scientific truth all the time, and, 
ea; no more scientific because Newton discovered it. No; scientists 
simply learned something they did not know before, but which had 
stood in the Bible all those ages.BEST June 28, 1897, page 203.3 


Gravitation is simply the balancing of the universe. It is that 
principle, that law, as scientists would say, by which the balance of 
the universe is maintained. That is, each body is the universe 
influences every other body, and is balanced with it. Not only each 
body, but each particle of matter in the universe, attracts and 
influences every other particle of matter in the universe. BEST June 
28, 1897, page 203.4 


In the physical world that is simply the corresponding fact to what 
the Bible teaches in regard to the matter of life. You cannot touch 
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anybody or anything without its being known throughout the 
universe. A sparrow does not fall without your Father, and that 
sparrow does not fall without its fall being felt throughout the 
universe. This is simply a corresponding fact with that. BEST June 
28, 1897, page 203.5 


And there is a spiritual fact here also corresponding to these 
two.BEST June 28, 1897, page 203.6 


“Whither shall | go,” asks David, “from Thy presence? or whither 
shall | flee from Thy presence? If | ascend up into heaven, Thou are 
there; if | make my bed in hell, behold, Thou art there. If | take the 
wings of the morning, and dwell in the uttermost parts of the sea; 
even there shall Thy hand lead me, and Thy right hand shall hold 
me.” Psalm 139:7-10.BEST June 28, 1897, page 203.7 


When you and | think a right thought, is it discerned anywhere else? 
We think a wrong thought. What is a wrong thought?—Sin. Where 
does the sin begin, then? In the thought. Is my sin discerned any 
place else in the universe besides myself? Who discerns it?—God, 
by His Spirit. Yes, there is not a spiritual fact in our universe that is 
not discerned, is not felt, or a thought for good or ill that is not 
known. Do you not see then that gravitation as a divine science? Sir 
Isaac Newton simply discovered a truth in the universe which 
corresponds to other truths of the universe.BEST June 28, 1897, 
page 203.8 


A. T. JONES. 


(Concluded next week.) 
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July 5, 1897 


“The Science of Salvation. (Concluded.)” The Bible Echo 12, 27, pp. 210, 
211. 


ATJ 


A GREAT SCIENTIST 


ONE man named in the Bible was thoroughly versed in universal 
science—all the natural sciences of this world. Here is the 
Scripture:—BEST July 5, 1897, page 210.1 


“And God gave Solomon wisdom and understanding exceeding 
much, and largeness of heart, even as the sand that is on the sea 
shore. And Solomon’s wisdom excelled the wisdom of all the 
children of the east country, and all the wisdom of Egypt. For he 
was wiser than all men; than Ethan the Ezrahite, and Heman, and 
Chalcol, and Darda, the sons of Mahol; and his fame was in all 
nations round about. And he spoke three thousand proverbs; and 
his songs were a thousand and five. And he spoke of trees, from 
the cedar tree that is in Lebanon even unto the hyssop that 
springeth out of the wall; he spoke also of beasts, and of fowl, and 
of creeping things, and of fishes.” 7 Kings 4:29-33.BEST July 5, 
1897, page 210.2 


He spoke of trees from the cedar tree that is in Lebanon to the 
hyssop that sringeth out of the wall. What is that called in science? 
—Botany. He understood botany better than anyone else in the 
world.BEST July 5, 1897, page 210.3 


He spoke also of beasts. What would be the scientific word if it were 
put there to-day?—Zoology. Solomon understood zoology better 
than any man that lives in the world to-day. He taught for it says he 
spoke of all these things. He taught these sciences.BEST July 5, 
1897, page 210.4 


“And of fowl.” What is that science?—Ornithology. Then Solomon 
taught in the sciences of botany, zoology, ornithology. BEST July 5, 
1897, page 210.5 
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What next? “And of creeping things.” What science is that?— 
Entomology.BEST July 5, 1897, page 210.6 


“And of fishes.” What science is that—Ichthyology.BEST July 5, 
1897, page 210.7 


People who read this passage of Scripture, do not usually think of 
Solomon as a universal scientist. But if it had been said that 
Solomon spoke of botany, zoology, ornithology, entomology, and 
ichthyology, they would be ready to say, What a wonderful man 
Solomon was!BEST July 5, 1897, page 210.8 


Yet though he so thoroughly understood all these sciences, here is 
what he says: “Let us hear the conclusion of the whole matter;” the 
sum of all that hath been said, is: “Fear God and keep His 
commandments, for this is the whole duty of man: for God shall 
bring every work into judgment, with every secret thing whether it 
be good or whether it be evil." BEST July 5, 1897, page 210.9 


In his estimation, what took precedence of all sciences put 
together?—The salvation of God.BEST July 5, 1897, page 210.10 


This science that Solomon understood and taught was not such 
science as that of Huxley, Darwin, and the other scientists of this 
age. With the natural mind man can delve into natural sciences, and 
make many discoveries. And though they are not all correct, yet 
they can discover some points that are true. But that was not 
Solomon’s way. God gave to Solomon wisdom, so that he saw into 
all this by the light of God. He spoke of this by the wisdom of God. 
Thus the science which Solomon taught was God’s science. The 
botany that he taught was genuine, Divine botany. The zoology that 
he taught was Divine zoology. It was God’s views, God’s truth, 
God’s science in all these things. It was not science falsely so- 
called.BEST July 5, 1897, page 210.11 


THE WORLD’S NEED 


That being God’s science, and it being Divine in itself, why did not 
the Lord give it all to us? Why did He not give to the world 
Solomon’s treatise on botany, and on all these other subjects?— 
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Because that is not what the world needs first of all. A man might 
have all that, he might understand all that, as did Solomon. Yet 
what good would it do him, if he did not have the science of 
salvation first of all? Solomon had it all; yet when he turned his 
heart from God, from the science of salvation, and from the study of 
that with all his heart, what good did his knowledge of the other 
sciences do him? How much power was there in it to keep him back 
from his natural self, and from the corruption that was in him.BEST 
July 5, 1897, page 210.12 


When he turned his heart from the science of salvation, though he 
had all the others, he was just as bad, just as wicked, swallowed up 
as thoroughly in idolatry and every profane thing, as, though he did 
not know the AB C of anything.BEST July 5, 1897, page 210.13 


Thus we can see why it is that the Lord did not preserve to man all 
there is of science. Suppose they had it all, as Solomon did, and 
could teach it as Solomon taught it. With the heart not surrendered 
to God, with the soul not saved, what good would science do them? 
It could not restrain them from any kind of wickedness and 
corruption that is in the heart. BEST July 5, 1897, page 211.1 


These sciences are not what the world needs to-day, first of all. The 
heart needs to he purified, the soul needs to be saved, the whole 
character rebuilt, the mind transformed into the very image and 
glory of God, so that the life shall reflect His righteousness, to make 
manifest the knowledge of God alone to all the world. Though we 
have all that all the sciences can give, it will profit nothing without 
salvation; for it will be but a little while till we shall have none of it at 
all. This is worth thinking about for ourselves to-day, in all our 
studies; readings, and researches.BEST July 5, 1897, page 211.2 


There are men to-day thinking on all these scientific subjects, but 
they do not think right. They get so far along that they find no place 
for God at all. And the man without God, without the guidance of the 
thought, the mind of God, is not able to think right on these other 
subjects. But the mind is not right until it is renewed in the image of 
Him who created it. The mind is to be transformed, renewed. We 
are to have another mind altogether. Every thought is to be brought 
into obedience, in subjection, to Christ.BEST July 5, 1897, page 
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211.3 


That is the work of salvation. It is to restore the image of God in the 
soul; to bring the mind where it will be but the reflection, the 
outshining, of the righteousness, the thought, of the living God. 
When that is done, and the work of God is finished in this world, in 
making known the knowledge of God to all people, then the Lord 
will open the universe and eternity to us. BEST July 5, 1897, page 
211.4 


A. T. JONES. 
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July 26, 1897 


“Society and the State, or the Origin of Civil Governments” The Bible Echo 
12, 30, pp. 235, 236. 


ATJ 


“THE First of all the commandment is this: Hear, O Israel, the Lord 
our God is one Lord. Thou shalt love the Lord thy God with all thy 
heart, and with all the soul, and with all thy mind, and with all thy 
strength.”BEST July 26, 1897, page 235.1 


“And the Second is like, namely. Thou shalt love thy neighbour as 
thyself."BEST July 26, 1897, page 235.2 


“There is none other commandment greater than these."BEST July 
26, 1897, page 235.3 


“On these two commandments hang all the law and the 
prophets.”BEST July 26, 1897, page 235.4 


It is certain that if these two commandments had been always 
observed by all men, there never could have been a state on the 
earth.BEST July 26, 1897, page 235.5 


There would have been government but no state. The government 
would have been altogether the government of God; He, the only 
king, the only Governor, on earth even as in heaven.BEST July 26, 
1897, page 235.6 


There would have been society, but no state. Because, men loving 
God with all the heart, and all the soul, and all the mind, and all the 
strength, and their neighbours as themselves, the will of God would 
have been done on earth even as in heaven. All would have been 
one united harmonious, happy, holy, family. BEST July 26, 1897, 
page 235.7 


There is an essential distinction between society and the 
state.BEST July 26, 1897, page 235.8 


“SOCIETY is the union which exists between men_ without 
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distinction of frontiers—without exterior restraint—and for the sole 
reason that they are men.BEST July 26, 1897, page 235.9 


“The civil society or STATE is an assemblage of men subject to a 
common authority, to common /aws,—that is to say, a society 
whose members may be constrained by public force to respect their 
reciprocal rights. Two necessary elements enter into the idea of the 
state: Jaws and force.’—Janet: “Elements of Morals, p. 143.BEST 
July 26, 1897, page 235.10 


This distinction, however, though clear and easily evident, is seldom 
recognized. Indeed, it is not recognised at all by those who are 
anxious to secure the union of religion and the state. BEST July 26, 
1897, page 235.11 


But men did not observe these two “first of all the commandments.” 
They would not love God with all their heart; they would not love 
their neighbours as themselves. They rejected God as the only 
Ruler, their only Sovereign, and became ambitious to rule over one 
another. And thus originated politics and the state. BEST July 26, 
1897, page 235.12 


The Scripture outlines the story of this:—SEST July 26, 1897, page 
235.13 


“When the knew God, they glorified Him not as God, neither were 
thankful, but became vain in their imaginations, and their foolish 
heart was darkened. Professing themselves to be wise, they 
became fools, and changed the of the incorruptible God into an 
image made like to corruptible man, and to birds, and to fourfooted 
beasts, and creeping things.” “And even as they did not like to 
retain God in their knowledge, God gave them over to a reprobate 
mind.”BEST July 26, 1897, page 235.14 


Note, that at the first, men did know God. But they chose not to 
glorify Him, not to honour Him, not to give Him the first place in all 
their thoughts and actions. Knowing God, they did not like to retain 
Him in their knowledge.BEST July 26, 1897, page 235.15 


The next step was that they became vain in their own imaginations. 
They professed themselves to be wise, of themselves. The 
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consequence was that they became fools: and their foolish heart 
was darkened.BEST July 26, 1897, page 235.16 


In their vain imaginations they made gods of their own. And then to 
assist them in their worship, they made images of the gods which 
they had imagined. The image was always the outward, tangible 
form of the god which they had already conceived in the 
imagination. Imagining is simply mental image-ing. The outward 
form of the god, whether it be the shining sun in the heavens or a 
hideously shaped block of wood or stone, is only the outward form 
of the image-ing that has already been performed in the 
imagination.BEST July 26, 1897, page 235.17 


Thus, from the knowledge of the true God, they went to the worship 
of false gods. From the light they went into darkness. From 
righteousness they went to wickedness.BEST July 26, 1897, page 
235.18 


This is the truth. And the records of the earliest nations witness to it. 
The earliest records—those of the plain of Shinar—witness that the 
people at first had a knowledge of the true God. The records of the 
neat two of the earliest nations, Egypt and Assyria, bear witness to 
this same thing.BEST July 26, 1897, page 235.19 


In all these places the earliest records testify that the gods were 
their first rulers and the real kings, while men in the places of 
authority, were but the servants, the viceroys of the god who was 
held to be the real king. BEST July 26, 1897, page 235.20 


For instance, one of the earliest records from Shinar runs thus: 
—BEST July 26, 1897, page 235.21 


“To the god, Ninridu, his king, for the preservation of Idadu, viceroy 
of Ridu, the servant, the delight of Ninridu.” Another: “To [the god] 
Ninip the King, his King, Gudea, viceroy of [the god] Zirgulla, his 
house built.” Another: “To Nana the lady, lady splendid, his lady, 
Dudea, viceroy of Zirgulla ... raised."BEST July 26, 1897, page 
235.22 


These are not only the earliest of the records that have been found 
in that land, but they themselves show that they are of the earliest 
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records that were made in that land. And they clearly testify of the 
time when as yet there were no kings amongst men. The gods were 
the kings; and the men in authority claimed only to be the viceroys 
of the gods who were held to be the real kings. BEST July 26, 1897, 
page 235.23 


And all this testifies of a time further back, when the people knew 
and recognised God as the only King and rightful Rule, of men. 
They show also that this knowledge of God was so recent, and still 
so strong upon the minds of the people, that men who stood in 
places of authority had not the boldness to assume the title of king, 
even though they held the power.BEST July 26, 1897, page 235.24 


The records of Egypt and Assyria testify precisely to these same 
things. And so far there was as yet no state. There was 
society.BEST July 26, 1897, page 236.1 


There came a time, however, when even this lingering knowledge 
of God as King and only rightful Ruler was cast off; and the man 
assumed the full title and prerogatives of king himself. BEST July 
26, 1897, page 236.2 


The first man to do this was Nimrod. Nimrod was the first man in the 
world who had the boldness to take to himself the title and 
prerogative of king, in the face of the yet lingering idea of God as 
king. And the name which he bears, itself testifies to the fact that his 
action in this was considered by men and also by the Lord as 
precisely the bold thing which we have indicated. The name Nimrod 
“signifies rebellion, supercilious contempt, and is equivalent to the 
extremely impious rebel.”BEST July 26, 1897, page 236.3 


The Bible record of Nimrod is that “he began to be a mighty one in 
the earth;” or, as another translation gives it, “He was the first 
mighty one in the earth."BEST July 26, 1897, page 236.4 


That is, Nimrod was the first one to establish the might, the power, 
the authority, of human government, in the form of an organised 
state. He was the first man to assert the power and prerogatives, 
and assume the title, of king over men. “And the beginning of his 
kingdom was Babel, and Erech, and Accad, and Calneh in the land 
of Shinar.”BEST July 26, 1897, page 236.5 
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Consequently, “With the setting up of Nimrod’s kingdom the entire 
ancient world entered a new historical phase. The oriental tradition 
which makes that warrior the first man who wore a kingly crown, 
points to a fact more significant than the assumption of a new 
ornament of dress, or even the conquest of a province. His reign 
introduced to the world a new system of relations between the 
governor and the governed. The authority of former rulers rested 
upon the feeling of kindred; and the ascendency of the chief was an 
image of parental control. Nimrod, on the contrary, was a sovereign 
of territory, and of men just so far as they were its inhabitants, and 
irrespective of personal ties. Hitherto there had been tribes— 
enlarged families—Society: now there was a nation, a political 
community—the State. The political and social history of the world 
henceforth are distinct, if not divergent."BEST July 26, 1897, page 
236.6 


Such was the true origin of the state. It was the result of the 
apostasy of men from God. Such only could possibly be its origin; 
for if all men had always observed the two “first of all the 
commandments,” it would have been impossible for there ever to be 
any state. There could have been no human authority exercised. All 
would have been equally subject to God; He would have been the 
only Sovereign.BEST July 26, 1897, page 236.7 


Before Nimrod there was society. Respect of the rights of persons 
and of their property was maintained. It was only when the apostasy 
grew, and men got farther and farther from God, that the 
monarchical idea was established and personified in Nimrod.BEST 
July 26, 1897, page 236.8 


Let us not now be misunderstood. We do not say, nor do we intend 
to imply, that there should now be no human government, that there 
should be no state, nor even that there should be no monarchy. We 
simply say that which is the truth, that if there never had been any 
apostasy from God, there never could have been on earth any of 
these.BEST July 26, 1897, page 236.9 


It is true that these things are the consequences of the apostasy 
from God. Butmen having apostatised from God, these things all, 
even to such monarchy as that of Nimrod or of Nero, became 
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necessary, just in proportion to the degree of apostasy. BEST July 
26, 1897, page 236.10 


It is better that there should be a government, bad as it may be, 
than that there should be no government at all. Even such a 
government as Nimrod’s of Nero’s is better than none at all. But 
without apostasy having gone to a fearful length, there never could 
have been any such government as Nimrod’s or Nero’s.BEST July 
26, 1897, page 236.11 


Nimrod’s example was eagerly followed by all the nations around, 
until they were all absorbed in it. Society had passel away, and only 
states remained; and these universally idolatrous. In all that region, 
only Abraham believed God; and even his own parents were 
idolaters “They served other gods."BEST July 26, 1897, page 
236.12 


God chose Abraham then to be the father of all them that believe 
God; the father of all who will have God alone to be their God. 
Abraham represented then the religion of God, the beginning of the 
church of God.BEST July 26, 1897, page 236.13 


And from that state God separate Abraham. He said to Abraham, 
“Get thee out of thy country, and from thy kindred, and from thy 
father’s house into a land that | will show thee.”"BEST July 26, 1897, 
page 236.14 


And in thus separating Abraham from that state, from his country, 
God taught the people then, and through all him, the separation of 
religion and the state the separation of church and state. BEST July 
26, 1897, page 236.15 


A. T. JONES. 
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August 2, 1897 


“Why Abraham Was Separated from His Country and Kindred” The Bible 
Echo, 12, 31. 


ATJ 


WHEN God said to Abraham, “Get thee out of thy country, and from 
thy kindred, and from thy father’s house, unto a land that | will show 
thee,” Abraham “went out, not knowing whither he went.”BEST 
August 2, 1897, page 242.1 


God had not yet showed to him the land or country into which he 
was to go, and which was to be his. So far, the Lord had only 
promised to show it to him.BEST August 2, 1897, page 242.2 


There were three things, however, which Abraham must do before 
he could fairly expect God to show him the country which He had 
promised, and which was to be his.BEST August 2, 1897, page 
242.3 


First, he was to get out of his country; secondly, from his kindred; 
thirdly, from his father’s house.BEST August 2, 1897, page 242.4 


He left his country; but when he did so, his father and his kindred 
went with him to Haran, and dwelt there. There his father died; and 
now, separated from his father’s house, he went on to the land of 
Canaan.BEST August 2, 1897, page 242.5 


But there accompanied him yet one of his kindred—Lot, his 
brother’s son. While Lot was with him, and he was thus not 
separated from his kindred, though separated from his country and 
his father’s house, the time could come for God to show to him the 
land, nor the country which He would give him.BEST August 2, 
1897, page 242.6 


But there came a day when Lot should be separated from him. Lot 
chose all the plain of the Jordan, and journeyed east, and “they 
separated thus, one from the other.”"BEST August 2, 1897, page 
242.7 





38 


And just then it was that God showed to Abraham the land which 
He had promised to show him, the country which should be 
his.BEST August 2, 1897, page 242.8 


“And the Lord said unto Abraham, after that Lot was separated from 
him, Lift up now thine eyes, and look from the place where thou art 
northward, and southward, and eastward, and westward; for all the 
land which thou seest, to thee will | give it, and to thy seed 
forever."BEST August 2, 1897, page 242.9 


And the country which the Lord then showed to Abraham, and 
which He there promised him should be his for an everlasting 
possession—that country embraced the world—for “The promise, 
that he should be the heir of the world, was not to Abraham, or to 
his seed, through the law, but through the righteousness of 
faith."BEST August 2, 1897, page 242.10 


Therefore, when at the word of the Lord Abraham lifted up his eyes 
to see what the Lord would show him, he saw “the world to come,” 
which is to be the everlasting possession of all them which be of 
faith. For “if ye be Christ’s, then are ye Abraham’s seed, and heirs 
according to the promise.”BEST August 2, 1897, page 242.11 


And from that day forward Abraham “sojourned in the land of 
promise as in a strange country,” looking for “a better country, that 
is, an heavenly,” and looking “for a city which hath foundations, 
whose builder and maker is God.” For, though God promised that 
He would give to Abraham that land, and to his seed after him, yet 
as long as he was in this world God really “gave him none 
inheritance in it, no not so much as to set his foot on."BEST August 
2, 1897, page 242.12 


Now note: God had called Abraham out of his original country, and 
thus had separated him from that. Then He gave him not even so 
much as to set his foot on in any other country in this world.BEST 
August 2, 1897, page 242.13 


Abraham at that time represented the religion of God. The Lord in 
His dealing thus with Abraham and in recording it, has shown, for all 
time and to all people, that it is His will that there should be an 
absolute separation of His religion from any state.BEST August 2, 
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1897, page 242.14 


Abraham, representing at that time the church of Christ, being thus 
totally sepa- rated by the Lord from every state and country on the 
earth, there is thus shown to all people, as an original truth of the 
gospel of Christ, that there should be total separation of church and 
state, and that the church of Christ can never have any country in 
the world.BEST August 2, 1897, page 242.15 


So also dwelt Isaac and Jacob, heirs with Abraham of the same 
promise, accepting with Abraham separation from every earthly 
State and country, confessing that they were strangers and pilgrims 
on the earth, looking for the country which God had prepared for 
them, and the city which hath foundations, whose builder and 
maker is God.BEST August 2, 1897, page 243.1 


And that they accepted this freely of their own choice, by faith in 
God, is shown by the fact, as recorded, that, “Truly, if they had been 
mindful of that country from whence they came out, they might have 
had opportunity to have returned. But now they desire a better 
country, that is, an heavenly; wherefore God is not ashamed to be 
called their God, for He hath prepared for them a city."BEST August 
2, 1897, page 243.2 


This dealing of God with Abraham, and the record of it, were for the 
instruction of all the people who would believe God, from that time 
to the world’s end. For Abraham was the called, the chosen, the 
friend of God, the father of all them that believe. And all they which 
be of faith are blessed with faithful Abraham. And not the least 
element of instruction in this account of God’s dealings with 
Abraham, is the great lesson it teaches that the religion of God 
means separation of religion and the state. BEST August 2, 1897, 
page 243.3 


Further: “Now to Abraham and his Seed were the promises made. 
He saith not, unto seeds, as of many; but as of one, And to thy 
seed, which is Christ.” Therefore the promises recorded and 
referred to in the scripture, “To Abraham and his seed,” are always 
to Abraham and Christ, and to Abraham in Christ. And, therefore, “If 
ye be Christ’s, then are ye Abraham’s seed, and heirs according to 
the promise.”BEST August 2, 1897, page 243.4 
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And when Christ, that promised seed, came into the world a man 
amongst men, then in Him, as formerly in Abraham, there was 
represented the religion of God and the church of Christ. And as 
such He ever maintained the same principle of separation of 
religion and the state which He Himself had set before the world in 
the life and record of Abraham.BEST August 2, 1897, page 243.5 


He refused to recognize, even by a sign, the wish of the people to 
make Him king. He refused, when requested, to act the part of a 
judge or a divider over men as to the rights of property. He refused 
to recognise the national lines of distinction, the wall of partition, 
which Israel in their exclusiveness had built up between themselves 
and other nations. He refused to judge, or to allow any others to 
judge, any one for not believing on Him. He distinctly declared that, 
though He is a king, yet His kingdom is not of this world, and that it 
is not in any way connected with this world.He distinctly declared 
the separation of His religion from the State. “Render to Cesar the 
things that are Cesar’s, and to God the things that are God’s.” And 
when He sent forth His disciples with His heavenly commission to 
preach the gospel of His kingdom, He sent themnot to one 
particular nation, but to “teach all nations, baptizing them in the 
name of the Father and the Son and the Holy Ghost.” He sent them 
to preach the gospel; not to one particular, favoured, exclusive 
people, but “to every creature.”BEST August 2, 1897, page 243.6 


Thus it is seen again that in every phase of the fundamental 
principle of the religion of God and the church of Christ, from the 
beginning to the end of the world, there is required the absolute 
separation of religion and the state; the total disconnection of His 
church from every State and country in the world, and from the 
world itself. BEST August 2, 1897, page 243.7 


A. T. JONES. 
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August 9, 1897 


“The Bible as It Reads; Or Does God Mean What He Says” The Bible Echo 
12, 38, pp. 249-251. 


ATJ 


THE Bible is not difficult to understand when it is taken as it 
says.BEST August 9, 1897, page 249.1 


Whoever will allow the Bible to mean what it says, will never have 
any difficulty in knowing what it means.BEST August 9, 1897, page 
249.2 


And whoever will allow that the Author of the Bible is capable of 
knowing what He wants to say, and that He has clearness of mind 
enough to say what He wants to say, just as He wants fo say it, will 
have no difficulty in taking the Bible as it says, and consequently 
will have no difficulty in understanding it.BEST August 9, 1897, 
page 249.3 


The Bible comes to us as the word of God. In itself it claims to be 
the word of God. It is the word of God. And whoever will receive it 
as the word of God, will find it to be that. Then to allow that the 
Author of the Bible had sense enough to know exactly what He 
wanted to say, and ability to say it just as He wanted to say it, is 
only to allow that God had sense enough to know what He wanted 
to say, and had sufficient clearness of mind to say it as He wanted 
to. In other words, it is only to allow that God in giving his word 
knew what He meant, and meant what He said.BEST August 9, 
1897, page 249.4 


When the Bible is taken this way and treated thus, no one will have 
any difficulty whatever in understanding it. And for any man not to 
take it this way, and not to treat it thus: that is for any man to say 
that the Bible does not mean what it says, and that it is left for the 
man himself to say what it means—this is only to claim that he 
knows better than God just how it ought to have been said, and just 
what should have been meant. In other words, he puts himself in 
the place of God.BEST August 9, 1897, page 249.5 
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But when the Bible is taken just as it says, and is allowed to mean 
exactly what it says because the Author of it knew well enough what 
He wanted to say to be able to say just what He meant, it is all plain 
enough. Even a child can understand it then, for it is written, 
“Whosoever shall not receive the kingdom of God as a little child, 
he shall in no case enter therein.” Now the word of God is the word 
of the kingdom. Through that word we enter into the kingdom. And 
as whosoever does not receive that kingdom as a little child, cannot 
have it, it is perfectly plain that it is intended by the word that a little 
child shall understand the Word, and that a little child can 
understand it. Even grown people must receive it as /ittle children, 
and must become “as little children” in order to receive it.BEST 
August 9, 1897, page 249.6 


Any system, therefore, any writing, any way that is taken, by any 
body, that has a tendency to mystify the sayings of the Bible, to turn 
them into hard problems or to make them difficult to understand, 
can never be the right way. And anything offered as an exposition 
of any doctrine that presents a problem difficult to be understood 
cannot be the truth. Therefore again, it is written, “Il fear lest as the 
serpent beguiled Eve through his subtlety, so your minds should be 
corrupted from simplicity that is in Christ."BEST August 9, 1897, 
page 249.7 


The word of Christ is simple. His word is plain. It is as simple as A, 
B, C. And anything that tends to make it anything else than plain 
and simple, cannot be the right way. The simplicity that is in Christ 
is the perfection of simplicity. When He was on earth He taught all 
classes of people at once. The common people heard Him gladly 
because He spoke with such simplicity of language, and such 
directness of meaning that they could understand Him. And it was 
only the subtlety of the serpent in the Scribes and Pharisees that 
pretended not to be able to understand Him.BEST August 9, 1897, 
page 250.1 


It was so in the very beginning. When God placed in the Garden the 
first human pair, He said to them plainly, “Of the tree of knowledge 
of good and evil, thou shalt not eat of it: for in the day that thou 
eatest thereof thou shalt surely die.” Yet there came the serpent 
with his subtlety and proposed that the Lord did not mean what He 
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said, that it was necessary that it should be explained, and that He 
was the one who was qualified to explain it and convey to them the 
true meaning. He therefore said, “Ye shall not surely die, for God 
doth know that in the day ye eat thereof, then your eyes shall be 
opened, and ye shall be as God, knowing good and evil.’"-BEST 
August 9, 1897, page 250.2 


Thus Satan proposed that God had not said exactly what He meant, 
and had kept back the real meaning, and had left his saying dark 
and problematical. That is the first explanation that was ever 
offered: the first comment that was ever made upon the word of 
God. And everything since, that has ever tended to make 
problematical the word of God, to make it mean otherwise than 
exactly as it says, is following the same lead. It is of the subtlety 
that beguiles from the simplicity that is in Christ. BEST August 9, 
1897, page 250.3 


It has been well written of Moses that “He gave God credit for 
wisdom to know what He meant, and firmness of purpose to mean 
what He said; and therefore Moses acted as seeing the invisible.” 
And it was “By faith that Moses endured as seeing the invisible.” It 
is therefore faith to give God credit for wisdom to know what He 
means, and firmness of purpose to mean what He says. And 
“without faith it is impossible to please Him."BEST August 9, 1897, 
page 250.4 


NOW it is a fact that there is much discussion of the Sabbath 
question. Many people seem to have great difficulty in knowing just 
what day is the Sabbath; yet the word of God says plainly “the 
seventh day is the Sabbath.” Any person who will simply accept that 
statement as it stands, taking it simply as it says, will never have 
any difficulty at all in knowing exactly what day is the Sabbath. And 
the Bible throughout speaks just as plainly and is as easily 
understood in all its statements with reference to the Sabbath, as it 
speaks in this sentence quoted.BEST August 9, 1897, page 250.5 


The people who accept the Bible statements exactly as they are on 
this subject, never do have any difficulty at all in Knowing what day 
is the Sabbath. But those who will not accept it have endless 
confusion and difficulty: and in fact, never do get the question 
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settled to their perfect satisfaction.BEST August 9, 1897, page 
250.6 


He who knows most can always make plainest and simplest what 
he has to tell, however deep the subject he may be discussing. 
God, knowing all things, and being the embodiment of all wisdom, is 
capable of making subjects that are of eternal depth so plain that a 
little child can receive them and understand them. But when 
anybody, whether it be the devil or a man, not believing what the 
Lord says just as he says it, undertakes to interpret it and by subtle 
distinctions to tell what the Lord means, he produces only infinite 
and eternal confusion. And all who allow themselves to be so 
beguilded from the simplicity that is in Christ, inevitably find it to be 
so.BEST August 9, 1897, page 250.7 


WHEN the Scripture is read that says plainly, “The seventh day is 
the Sabbath of the Lord thy God,” those who do not believe it and 
will not accept it as the truth of God, and will not allow that He knew 
what He wanted to say and then said just what He meant, put on an 
air of child-like innocence and inquire “The seventh day of what?” or 
“What seventh day is the Sabbath?”BEST August 9, 1897, page 
250.8 


In the very first chapter of the Bible the word of God is, that in six 
days the Lord created the heavens and the earth and all things that 
are in them. Then the same word follows with a statement that on 
the seventh day He rested, and that He blessed the seventh day 
and sanctified it, because that in it He had rested form the work 
which He had created and made. And that particular seventh day, 
that rest day is the Sabbath, for Sabbath is rest.BEST August 9, 
1897, page 250.9 


That six days of creative work followed by the seventh day of rest, 
formed the first week of time that this world knows anything about. 
And from that record just as it stands, without any interpretation or 
explanation whatever, it is perfectly plain that the seventh day, 
which is God’s rest day; the seventh day, which is the Sabbath of 
the Lord, is the seventh day of the week.BEST August 9, 1897, 
page 250.10 


Such is the record that the Lord himself has given of His own 
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creative acts through the first six days of the world’s existence, and 
of His rest on the seventh day of the world’s existence. These 
together compose the original week of the world’s existence. And 
every one who will believe the record just as it stands and simply as 
it says, will know for himself and to his perfect satisfaction what 
seventh day it is that is meant in the Bible, when it says that the 
seventh day is the Sabbath of the Lord thy GodBEST August 9, 
1897, page 250.11 


THEN if any one wants to have another statement of the case, he 
needs only to turn to the 20th chapter of Exodus and read what the 
Lord himself said with His own voice, speaking from the top of 
Sinai. To His people there assembled and for all people for all time 
who will be His people, the Lord Himself said, “Six days shalt thou 
labour and do all thy work, but the seventh day is the Sabbath of 
the Lord thy God, in it thou shalt not do any work; ... for in six days 
the Lord made heaven and earth, the sea and all that in them is, 
and rested the seventh day, wherefore the Lord blessed the 
Sabbath day and allowed it."BEST August 9, 1897, page 250.12 


Here the Lord says that the people are to work six days and rest the 
seventh, because at creation He Himself had worked six days and 
then rested the seventh day. Now any one who is willing to allow 
that the Lord tells the truth, and was able to remember at Sinai what 
He had done at creation, will have no difficulty whatever in 
understanding what seventh day it is that is referred to in this 
language. For it is the identical day of his rest at the close of the six 
days of creation, which cannot possibly be any other than the 
seventh day of the week; for there was no other existing period of 
which it could possibly be the seventh day. BEST August 9, 1897, 
page 250.13 


The people who stood at the base of Sinai that day and heard that 
voice, have continued, through their descendants, unto this day; 
and are scattered over the whole earth, amongst all the nations. 
And the day that there God gave them, upon His own count, by His 
own voice, in connection with the facts in which He Himself was the 
actor, they have never lost.BEST August 9, 1897, page 250.14 


IF any one wants yet further evidence, come fifteen hundred years 
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still further down. Then He who made the heavens and the earth, 
who rested that seventh day at the close of the work of creation, He 
who spoke form the top of Sinai the word which we have just 
quoted, stood upon the earth Himself in the form of a man as a 
teacher sent from God. He observed this same seventh day as the 
Sabbath. He ever called it the Sabbath BEST August 9, 1897, page 
250.15 


And it was the same day that the people of Israel had observed as 
the Sabbath, from the day that He Himself had spoken from the top 
of Sinai. And though there was constant criticism of all His words 
and ways on the part of the Scribes, Pharisees, Lawyers and 
Rabbis, yet there was never any shadow of a question raised as to 
whether he observed the proper day as the Sabbath. There was 
always agreement between day as the Sabbath. There was always 
agreement between him and them as to that. Their objections 
against him were solely with reference to his manner of observing 
the day. And He in this as in everything else was the grand 
exemplar of the right way for all mankind forever. BEST August 9, 
1897, page 250.16 


THUS three separate times the Lord himself has stated the facts 
concerning the origin and basis of the Sabbath, and has made plain 
exactly what seventh day it is. First, in the record of the original 
creation in the first and second chapters of Genesis. Secondly, in 
repeating with His own voice the record of the original creation. 
Thirdly, when upon the earth He repeated with His own voice and 
manifested in His own life the living truth as the example for all 
mankind.BEST August 9, 1897, page 250.17 


O that men would believe the word of the Lord which He has taken 
all this pains to make plain to their understanding. Why will men 
continue to allow the same serpent that beguiled Eve, and in the 
same way, through his subtlety, to corrupt their minds from the 
simplicity that is in Christ? BEST August 9, 1897, page 251.1 


A. T. JONES. 
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August 16, 1897 


“How the Catholic Creed Was Made. The Catholic Church Established 
Under Constantine” The Bible Echo 12, 33, pp. 257-259. 


ATJ 


THE CATHOLIC CHRUCH ESTABLISHED UNDER CONSTANTINE 


[The “falling away,” predicted by the apostle Paul (2 Thessalonians 
2), very soon alter the apostles’ days resolved the great body of the 
professed church into warring factious. Through the second and 
third centuries rival bishoprics strove for the supremacy. At the 
opening of the fourth century the last great effort of the old 
Paganism to overthrow the now was made under Diocletian. The 
common resistance of this persecution restored a semblance of 
outward unity to the churches. Following Diocletian there was for 
eighteen years continuous discord in the Roman State. Rival 
emperors intrigued and fought one another to get sole control. It 
was in this struggle that Constantine, who was a pagan, conceived 
the idea of securing the support of the bishops and the church 
party. In return for this help he was to favour the churches. The 
worldly churches, bereft of the power of the Gospel, and ambitious 
for political power, hailed him as a Divine deliverer. By their help, 
and by his own ability and unscrupulous use of power, he soon his 
cause and became sole emperor. And, although guilty of every 
crime and treachery, even to the murder of his own wife and son, 
the bishops flattered him in life and deified him at his death, and be 
is set down in church history as the first Christian emperor.]BEST 
August 16, 1897, page 257.1 


IF the mutual flattery of Constantine and the bishops had concerned 
only themselves, it would have been a matter of very slight 
importance indeed; but this was not so. Each side represented an 
important interest. Constantine represented the state, and the 
bishops the church; and their mutual flattery was only the covering 
of a deep-laid and far-reaching scheme which each party was 
determined to work to the utmost, for its own interests. “It was the 
aim of Constantine,” says Draper, “to make theology a branch of 
politics; it was the hope of every bishop in the empire to make 
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politics a branch of theology.” Consequently, in their relations were 
involved the interests of both the church and the state, and the 
welfare of human society for ages to come.BEST August 16, 1897, 
page 257.2 


Therefore, “To the reign of Constantine the Great oust be referred 
the commencement of those dark and dismal times which 
oppressed Europe for a thousand years. It is the true close of the 
Roman Empire, the beginning of the Greek. The transition from one 
to the other is emphatically and abruptly marked by a new 
metropolis, a new religion, a new code, and, above all, a new 
policy. An ambitious man has attained to imperial power by 
personating the interests of a rapidly growing party. The 
unavoidable consequences were a union between the church and 
the state, a diverting of the dangerous classes from civil to 
ecclesiastical paths, and the decay and materialisation of religion.” 
(“Draper’s Intellectual Development of Europe.”)BEST August 16, 
1897, page 257.3 


WHAT CONSTANTINE EXPECTED 


WHEN the alliance was formed between Constantine and what was 
represents to him as Christianity, it was with the idea on his part 
that this religion formed a united body throughout the empire. This 
was true in a certain sense, because the persecution as carried on 
under the edicts of Diocletian, was against Christianity as a 
profession, without any distinction whatever as to its phases, and 
this caused all the different sects to stand together as one in 
defence of the principles that were common to all. Therefore the 
essential unity of all the professions of Christianity he supposed to 
be a fact; and from all his actions and writings afterward it is certain 
that representations had been made to him by the bishops in a 
stronger measure than was true, and in an infinitely stronger 
measure than he found it in practice to be. The alliance with 
Christianity on his part was wholly political, and merely a part of the 
political machinery by which he designed to bring together again the 
divided elements of the empire into one harmonious whole.BEST 
August 16, 1897, page 257.4 


It had been easy enough for all the sects in which Christianity 
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claimed at that time to be represented, to stand together against an 
effort of the imperial power to crush out of existence the very name, 
as well as the right to profess it. It was not so easy for these same 
denominations to stand together as one, representing the charity 
and unifying influence of Christianity, when imperial support, 
imperial influence, and imperial power, were the prizes to be 
gained.BEST August 16, 1897, page 258.1 


THE STATE DECIDING RELIGIOUS CONTROVERSIES 


THEREFORE, although the alliance was formed with what was 
supposed to be Christianity as a whole, without any respect to 
internal divisions, it was very soon discovered that each particular 
faction of the Christian profession was ambitious to be recognised 
as the one in which, above all others. Christianity was most 
certainly represented. The bishops were ready and willing to 
represent to Constantine that Christianity was one. They did so 
represent it to him. And although he entered the alliance with that 
understanding, the alliance had no sooner been well formed than it 
devolved upon him to decide among the conflicting factions and 
divisions just where that one was to he found.BEST August 16, 
1897, page 258.2 


An edict issued at Milan had ordered that the church property 
confiscated by the edicts of Diocletian should be restored to “the 
whole body of Christians,” without any distinction as to particular 
sects or names.BEST August 16, 1897, page 258.3 


This was proper enough in itself. But Constantine and the bishops 
had formed an alliance for political purposes. The bishops had lent 
to Constantine their support, the fruit of which he was enjoying; and 
now they demanded that the expected return should be rendered. 
Accordingly, the restoration of the property of the Christians, under 
the Edict of Milan, had no sooner begun, than the contentions which 
had been raised before the late persecution, between the church of 
Rome and the churches of Africa, were not only made to assume 
new and political significance, but were made an issue upon which 
to secure the imperial recognition and the legal establishment of the 
Catholic Church. As the rule had already been established that all 
who did not agree with the bishops of the Catholic Church were 
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necessarily heretics, and not Christians, it was now claimed by the 
Catholic Church that therefore none such could be partakers of the 
benefits of the edict restoring property to the Christians. The 
Catholic Church disputed the right of heretics to receive property or 
money under the Edict of Milan, by disputing their right to the title of 
Christians. BEST August 16, 1897, page 258.4 


This forced an imperial decision upon the question as to who were 
Christians. The question was raised in Africa. To settle this 
question, Constantine issued an edict in which he declared:—BEST 
August 16, 1897, page 258.5 


“It is our will, that when thou shalt receive this epistle, if any of those 
things belonging to the Catholic Church of the Christians in the 
several cities or other places, are now possessed either by the 
decurious, or any others, these thou shalt cause immediately to be 
restored to their churches. Since we have previously determined, 
that whatsoever these same churches before possessed, shall be 
restored to their right." BEST August 16, 1897, page 258.6 


By this it was made evident that the imperial favours were only for 
the Catholic Church. Nor was it enough that Constantine should 
decide that his favours were for the Catholic Church; he must next 
decide which was the Catholic Church. This was brought about by a 
division which was created in the church at Carthage, having its 
origin in the late persecution. BEST August 16, 1897, page 258.7 


HOW RIVAL BISHOPS INTRIGUED FOR PATRONAGE 


THE edict issued by Diocletian had commanded the magistrates 
everywhere to compel the Christians to deliver up the Scriptures. 
Some did so; others refused and suffered. When Constantine 
formed his alliance with the bishops, Mensurius was bishop of 
Carthage, and some of his enemies had falsely accused him of 
being one of those who had delivered up the Scriptures rather than 
to suffer. They were supported by a certain Donatus, bishop of a 
city in Numidia, and they separated themselves from communion 
with Mensurius. When Mensurius died, as the “primacy of the 
African church was the object of ambition to these two parties,” and 
as this primacy carried with it imperial patronage, there were 
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several candidates. A certain Cecilianus was elected, however, “in 
spite of the cabals and intrigue of Botrus and Celesius, two chief 
presbyters who aspired to that dignity.,. BEST August 16, 1897, 
page 258.8 


Botrus and Celesius were now joined by Donatus and his party, and 
these all were further joined and supported by a certain Lucilla, a 
woman of great qualities, wealth, and interest, and an avowed 
enemy to Cecilianus. This faction gathered together about seventy 
of the bishops of Numidia for the purpose of deposing Cecilianus as 
one having been illegally chosen. When they came together at 
Carthage, they found that the great majority of the people were in 
favor of Cecilianus; nevertheless. They summoned him to the 
council. He refused to go, and it was well that he did so, because 
one of them had already said of him, “If he comes among us, 
instead of laying our hands on him by way of ordination, we ought 
to knock out his brains by way of penance.” A council composed of 
men of this character, it is easy to believe, were readily susceptible 
to whatever influence might be brought to bear upon them to bring 
them to a decision. Lucilla, by the free use of money, succeeded in 
persuading them to declare the election of Cecilianus void, and the 
bishopric of Carthage vacant. They pronounced him and all who 
held with him separated from their communion, and proceeded to 
elect and ordain a certain Majorinus, who had formerly been one of 
Lucilla’s servants, but was now a reader in the church.BEST August 
16, 1897, page 258.9 


Thus matters stood in the church in Africa when in March, A.D. 313, 
Constantine sent to the proconsul Anulinus the following edict 
declaring that, as it appeared that the exercise of the “legally 
adopted” religion afforded prosperity to the state, it was his will 
—BEST August 16, 1897, page 258.10 


that these men within the province entrusted to thee in the Catholic 
Church over which Cecilianus presides, who give their services to 
this holy religion, and whom they commonly call clergy, shall be 
held totally free and exempt from all public offices, to the end that 
they may not, by any error or sacrilegious deviation, be drawn away 
from the service due to the Divinity, but rather may devote 
themselves to their proper law, without any molestation. So that, 
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whilst they exhibit the greatest possible reverence to the Deity, it 
appears the greatest good will be conferred on the State.— 
(Eusebius’s “Ecclesiastical History.”)BEST August 16, 1897, page 
258.11 


As will be seen later, this exemption was a most material benefit. 
And when the party of Majorinus saw themselves excluded from it, 
they claimed that they were the Catholic Church, and therefore 
really the ones who were entitled to it. Accordingly, they drew up a 
petition to the emperor, entitled, “The petition of the Catholic 
Church, containing the crimes of Cecilianus, by the party of 
Majorinus.” This petition requested the emperor to refer to the 
bishops of Gaul the controversy between them and 
Cecilianus.BEST August 16, 1897, page 258.12 


CHURCH COUNCILS CALLED 


WHEN Constantine received the petition and the accompanying 
papers, he appointed three of the principal bishops of Gaul to meet 
with the Bishop of Rome to examine the matter. When the council 
met, there were nineteen members of it. Melchiades, Bishop of 
Rome, presided in the council, and thus began to reap in imperial 
recognition and joint authority, the fruit of the offers which he made 
when, in A.D. 311, he sent that letter and delegation of bishops to 
Constantine in Gaul, inviting him to the conquest of Rome and the 
deliverance of the church.BEST August 16, 1897, page 258.13 


The council met in the apartments of the empress, in the Lateran 
Palace in Rome, Oct. 2, 313. Cecilianus appeared in person, and 
Donatus came as his accuser. The council decided that none of the 
charges were proved, pronounced Cecilianus innocent, and 
Donatus a slanderer. The Donatists appealed from the council to 
the emperor, demanding a larger council, on the plea that the 
bishops who composed this one were partial, prejudiced, and had 
acted hastily, and besides this, were too few in number properly to 
decide a matter of so great importance. Constantine ordered 
another council to be held at Arles, to be composed of “many 
bishops.”BEST August 16, 1897, page 258.14 


This council met according to appointment, August, A.D. 314, and 
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was composed of the bishops from almost all the provinces of the 
Western division of the empire. Sylvester, who was now bishop of 
Rome, was summoned to the council but declined on account of 
age, sending two presbyters and two deacons as_ his 
representatives. This council also declared Cecilianus innocent of 
the crimes laid against him by the Donatists. The council also 
decided that whoever should falsely accuse his brethren should be 
cut off from the communion of the church without hope of ever 
being received again, except at the point of death. It further decided 
that such bishops as had been ordained by the Donatists should 
officiate alternately with the Catholic bishops till one or the other 
should die. BEST August 16, 1897, page 259.1 


LEGISLATING IN DISCIPLINE AND EXALTING THE ROMAN BISHOPRIC 


BUT the council did not stop with the consideration of the question 
which it was summoned to consider. The bishops in council now 
took it upon themselves to legislate in matters of discipline for the 
world, and to bestow special preference and dignity upon the 
bishop of Rome. They “ordained that Easter should be kept on the 
same day, and on a Sunday, by all the churches in the world” 
(Bower’s “History of the Popes”), and that the Bishop of Rome 
should announce to the churches the particular Sunday upon which 
it should be celebrated. Before adjourning, the council sent to the 
Bishop of Rome an account of their proceedings, with a copy of the 
decrees which they had adopted concerning the discipline of the 
churches, that he might publish them to all the churches.BEST 
August 16, 1897, page 259.2 


The Donatists appealed again, not for a council, but to the emperor 
himself. Constantine held a consistory and heard their appeal, and 
in harmony with the council already held, pronounced in favor of 
Cecilianus and against the Donatists. Upon this the Donatists 
claimed that the emperor had been influenced by Hosius, one of his 
favourite bishops, and denied that he had any jurisdiction in the 
matter at all, because it was not right for civil magistrates to have 
anything to do with religionIBEST August 16, 1897, page 259.3 


This claim was true enough, if they had made it at the beginning, 
and had refused from the first to allow their controversy to be 
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touched upon in any way by the imperial authority. Then they would 
have stood upon proper ground; but when they themselves were 
the first to appeal to the civil authority, wnen they had asked the 
emperor to consider the matter again and again, with the hope of 
getting the imperial power on their side, and when they had carried 
to the last extreme their efforts in this direction,—when they had 
done all this in vain, and then turned about to protest, their protest 
was robbed of every shadow of force or merit.BEST August 16, 
1897, page 259.4 


The question as to which was the Catholic Church having now been 
decided, Constantine, in his next epistle, could add yet another 
distinguishing title. BEST August 16, 1897, page 259.5 


SUCCESSIVE STEPS IN ESTABLISHING THE STATE RELIGION 


AS WE have seen, the Edict of Milan—March, A.D. 313—ordered 
that the churches should be restored to the Christians—‘“the whole 
body of Christians’—without distinction. When the Catholic Church 
asserted its sole right to the designation “Christian,” and backed its 
assertion with political reasons which were then peculiarly cogent, 
the imperial epistle ran—March, A.D. 313—“to the Catholic Church 
of the Christians.” When the emperor wrote to Melchiades 
appointing the first council under the imperial authority, his epistle 
ran—autumn, A.D. 313—“the holy Catholic Church.” When he wrote 
to Chrestus—summer, A.D. 314—summoning him to the second 
council under imperial authority, he referred to the doctrine of the 
Catholic Church as embodying the “most holy religion.” When it had 
been decided which was “the most holy Catholic religion,” he 
addressed an epistle to Cecilianus—A.D. 316—announcing imperial 
favours to “the legitimate and most holy Catholic religion,” and 
empowering Cecilianus to assist the imperial officers in preventing 
any diversion from the most holy Catholic Church.BEST August 16, 
1897, page 259.6 


RESULT OF IMPERIAL PATRONAGE, IN CHURCH AND STATE 


When the Donatists rejected the decision of the emperor himself, 
and denied his right to say anything in the controversy in which they 
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had invited him and over again to participate, as announced in the 
above letter to Cecilianus he carried against them—A.D. 316—the 
interference which they had solicited, to the full extent to which it 
would undoubtedly have been carried against the Catholics if the 
Donatists had secured the decision in their favor. The Donatist 
bishops were driven out, and Constantine ordered that all their 
churches be delivered to the Catholic party. BEST August 16, 1897, 
page 259.7 


As this was done in the interest, and by the direct counsel, of the 
Catholic party, through Hosius, the emperor’s chief counselor, the 
imperial authority thus became wholly partisan, and to both parties 
was given a dignity which was far, far beyond any merit that was in 
the question at issue. To the Catholic party it gave the dignity of an 
imperial alliance and the assurance of imperial favor. The Donatist 
party it elevated to a dignity and clothed with an importance which 
placed it before the world as worthy of imperial antagonism. Into the 
Catholic party it infused more than ever the pride of place, power, 
and imperial favor. To the Donatist party it gave the dignity and 
fame of a persecuted people, and increased the evil which it 
attempted to destroy.BEST August 16, 1897, page 259.8 


More than this, when the governmental authority, which should be 
for the protection of all alike from violence, became itself a party to 
the controversy, it forsook the place of impartial protector, and 
assumed that of a partisan. This only deepened the sense of injury 
felt by the defeated, and magnified the triumph felt by the victorious 
party; and the antagonism was only the more embittered. “The 
implacable faction darkened into a sanguinary fend. For the first 
time, human blood was shed in conflicts between followers of the 
Prince of Peace.” (Milman’s “History of Christianity.”"/BEST August 
16, 1897, page 259.9 


And the government, by becoming a partisan, had lost the power to 
keep the peace.BEST August 16, 1897, page 259.10 


By becoming a party to religious controversy it had lost the power to 
prevent civil violence between religious factions. “Each party 
recriminated on the other, but neither denies the barbarous scenes 
of massacre and license which devastated the African cities. The 
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Donatists boasted of their martyrs, and the cruelties of the Catholic 
party rest on their own admission; they deny not, they proudly 
vindicate, their barbarities: ‘Is the vengeance of God to be 
defrauded of its victims?’ and they appealed to the Old Testament 
to justify, by the examples of Moses, of Phineas, and of Elijah, the 
Christian duty of slaying by thousands the renegades and 
unbelievers.” (Milman.) This, though a shameful perversion of 
Scripture, was but the practical working out of the theocratical 
theory of government, which was the basis of the whole system of 
the union of church and state which had been created by 
Constantine and the bishops.BEST August 16, 1897, page 259.11 


Constantine issued an edict commanding peace, but it was all in 
vain. The tumult went on, constantly increasing in violence, until the 
only alternative was for the imperial authority either to enter upon 
the horrors of a protracted war with its own subjects, or openly 
refuse to go any further. The latter step was taken. In A.D. 321, 
upon the advice of the civil officers of Africa, Constantine “repealed 
the laws against the Donatists, and gave the African people full 
liberty to follow either of the contending parties, as they liked best.” 
(Mosheim’s “Ecclesiastical History.”)BEST August 16, 1897, page 
259.12 


A. T. JONES. 
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August 23, 1897 


“How the Catholic Creed Was Made. Character of the Church Under 
Imperial Patronage” The Bible Echo 12, 34, pp. 265-267. 


ATJ 


THE Donatist controversy, that strife for supremacy between church 
factions, each claiming to be the Catholic Church, touched no point 
of doctrine, but of discipline only, and was confined to the provinces 
of Africa. The result in this case, however, ought to have convinced 
Constantine that the best thing for the imperial authority to do was 
to return, and strictly adhere, to the principles announced in his 
Edict of Milan, namely to let religious questions and controversies 
entirely alone, and allow each individual “that privilege of choosing 
and professing his own religion.” Yet, even if this thought had 
occurred to him, it would have been impossible for him to do so and 
attain the object of his ambition. BEST August 23, 1897, page 265.1 


The principles of the Edict of Milan had no place in the compact 
entered into between Constantine and the bishops. As yet he 
possessed only half the empire; for Licinius still held the East, and 
Constantine’s position was not yet so secure that he dared risk any 
break with the bishops. He had bargained to them his influence in 
religious things for theirs in politics. The contract had been entered 
into, he had sold himself to the church influence, and he could not 
go back even if he would. The empire was before him, but without 
the support of the church party it could not be his. BEST August 23, 
1897, page 265.2 


FRUITS OF CLERICAL PRIVILEGE 


IT is necessary now to notice the material point in that edict issued 
in A.D. 313 (a portion of which was quoted last week), exempting 
from all public offices the clergy of the Catholic Church. As a benefit 
to society and that “the greatest good might be conferred on the 
State,” the clergy of the Catholic Church were to “be held totally free 
and exempt from all public offices." BEST August 23, 1897, page 
265.3 
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At this time the burdens and expenses of the principal offices of the 
State were so great that this exemption was of the greatest material 
benefit. The immediate effect of the edict, therefore, was to erect 
the clerical order into a distinct and privileged class. For instance, in 
the days of the systematic governing of the empire, the decurionate 
was the chief office of the State. “The decurions formed the 
Senates of the towns; they supplied the magistrates from their 
body, and had the right of electing them. Under the new financial 
system introduced by Diocletian, the decurions were made 
responsible for the full amount of taxation imposed by the cataster, 
or assessment on the town and district.” (Milman’s “History of 
Christianity.”)BEST August 23, 1897, page 265.4 


As the splendour and magnificence of the court display was 
increased, and as the imperial power became more absolute, the 
taxation became more and more burdensome. To such an extent 
indeed was this carried that tenants, and indeed proprietors of 
moderate means, were well-nigh bankrupted. Yet the imperial 
power demanded of the decurions the full amount of the taxes that 
were levied in their town or district. “The office itself grew into 
disrepute, and the law was obliged to force that upon the reluctant 
citizen of wealth or character which had before been an object of 
eager emulation and competition.” (Milman.)BEST August 23, 1897, 
page 265.5 


The exemption of the clerical order from all public offices opened 
the way for all who would escape these burdens, to become, by 
whatever means possible, members of that order. The effect was, 
therefore, to bring into the ministry of the church a crowd of men 
who had no other purpose in view than to be relieved from the 
burdensome duties that were laid upon the public by the imperial 
extravagance of Constantine. So promptly did this consequence 
follow from this edict, and “such numbers of persons, in order to 
secure this exemption, rushed into the clerical order,” that “this 
manifest abuse demanded an immediate modification of the law.” It 
was therefore ordered that “none were to be admitted into the 
sacred order except on the vacancy of a religious charge, and then 
those only whose poverty exempted them from the municipal 
functions.” (Milman.)BEST August 23, 1897, page 266.1 
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Nor was this all. The order of the clergy itself found that it was 
required to pay for this exemption a tribute which it had not at all 
contemplated in the original bargain. Those already belonging to 
the clerical order who were sufficiently wealthy to exercise the office 
of decurion, were commanded to “abandon their religious 
profession” (Milman), in order that they might fill the office which 
had been deserted because of the exemption which had been 
granted to their particular order. This of course was counted by the 
clergy as a great hardship. But as they had willingly consented at 
the first to the interference of the authority of the State when it was 
exercised seemingly to their profit, they had thereby forfeited their 
right to protest against that same interference when it was 
exercised actually to the denial of their natural rights. Yet the 
resources of dishonest intrigue were still left to them,—especially 
the plea that their possessions belonged not to themselves but to 
the church,—and this subterfuge was employed to such an extent 
as virtually to defeat the purpose of this later law. Thus the evil 
consequences of the original law still flowed on, and “numbers, 
without any inward call to the spiritual office, and without any fitness 
for it whatever, now got themselves ordained as ecclesiastics, for 
the sake of enjoying this exemption, whereby many of the worst 
class came to the administration of the most sacred calling.” 
(Neander’s Church History.)BEST August 23, 1897, page 266.2 


THE STATE MAKES IT EASY TO BE A “CHRISTIAN. 


ANOTHER scheme adopted by Constantine was fraught with more 
evil in the same direction. As he had favoured the new religion only 
on account of its value to him as a political factor, he counted it to 
his advantage to have as many as possible to profess that religion. 
He therefore used all the means that could be employed by the 
State to effect this purpose. He made the principal positions about 
his palace and court a gift and reward to the professors of the new 
imperial religion; and “the hopes of wealth and honors, the example 
of an emperor, his exhortations, his irresistible smiles, diffused 
conviction among the venal and obsequious crowds which usually 
fill the apartments of a palace.... As the lower ranks of society are 
governed by imitation, the conversion of those who possessed any 
eminence of birth, of power, or of riches, was soon followed by 
dependent multitudes. The salvation of the common people was 
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purchased at an easy rate, if it be true that in one year twelve 
thousand men were baptized at Rome, besides a proportionable 
number of women and children, and that a white garment, with 
twenty pieces of gold, had been promised by the emperor to every 
convert.” (Gibbon’s “Decline and Fall.")\2BEST August 23, 1897, 
page 266.3 


It will be observed that in this statement Gibbon inserts the cautious 
clause, “if it be true,” but such a precaution was scarcely necessary; 
because the whole history of the times bears witness that such was 
the system followed, whether this particular instance was a fact or 
not. This is proved by the next instance which we shall mention of 
Constantine’s efforts in gaining converts to the new religion. He 
wrote letters offering rewards both political and financial to those 
cities which, as such, would forsake the heathen religion, and 
destroy or allow to be destroyed their heathen temples. “The cities 
which signalised a forward zeal by the voluntary destruction of their 
temples, were distinguished by municipal privileges, and rewarded 
with popular donatives.” (Gibbon.)BEST August 23, 1897, page 
266.4 


In cities that would accept this offer, he would build churches at the 
public expense, and send there “a complete body of the clergy and 
a bishop” when “there were as yet no Christians in the place.” Also 
upon such churches he bestowed “large sums for the support of the 
poor; so that the conversion of the heathen might be promoted by 
doing good to their bodies.” (Neander.) And that this was simply the 
manifestation of his constant policy, is shown by the fact that at the 
Council of Nice, in giving instruction to the bishops as to how they 
should conduct themselves, he said: —BEST August 23, 1897, page 
266.5 


“In all ways unbelievers must be saved. It is not every one who will 
be converted by learning and reasoning. Some join us from desire 
of maintenance, some for preferment, some for presents; nothing is 
so rare as a real lover of truth. We must be like physicians, and 
accommodate our medicines to the diseases, our teaching to the 
different minds of all." BEST August 23, 1897, page 266.6 


He further enacted “that money should be given in every city to 
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orphans and widows, and to those who were consecrated to the 
divine service; and he fixed the amount of their annual allowance [of 
provisions] more according to the impulse of his own generosity, 
than to the exigencies of their condition.” (Theodoret.) In view of 
these things it is evident that there is nothing at all extravagant in 
the statement that in a single year twelve thousand men, besides 
women and children, were baptized in Rome.BEST August 23, 
1897, page 266.7 


In addition to all this, he exempted all church property from taxation, 
which exemption, in the course of time, the church asserted as of 
divine right; and the example there set is followed to this day, even 
among people who profess a separation of Church and State.BEST 
August 23, 1897, page 266.8 


RESULT: THE CHURCH A MASS OF PAGANS 


THE only result which could possibly come from such proceedings 
as these, was, first, that the great mass of the people, of the 
pagans, in the empire, with no change either of character or 
convictions, were drawn into the Catholic Church. Thus the State 
and the church became one and the same thing; and that one thing 
was simply the embodiment of the second result; namely, a solid 
mass of hypocrisy. “The vast numbers who, from external 
considerations, without any inward call, joined themselves to the 
Christian communities, served to introduce into the church all the 
corruptions of the heathen world. Pagan vices, pagan delusions, 
pagan superstition, took the garb and name of Christianity, and 
were thus enabled to exert a more corrupting influence of the 
Christian life. Such were those who, without any real interest 
whatever in the concerns of religion, living half in paganism and half 
in an outward show of Christianity, composed the crowds that 
thronged the churches on the festivals of the Christians, and the 
theatres on the festivals of the pagans. Such were those who 
accounted themselves Christians if they but attended church once 
or twice in a year; while, without a thought of any higher life, they 
abandoned themselves to every species of worldly pursuit and 
pleasure.” (Neander.)BEST August 23, 1897, page 266.9 


It could not be otherwise. The course pursued by Constantine in 
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conformity with the political intrigues of the bishops, drew into the 
Catholic Church every hypocrite in the Roman Empire. And this for 
the simple reason that it could draw no other kind; because no man 
of principle, even though he were an outright pagan, would allow 
himself to be won by any such means. It was only to spread 
throughout all the empire the ambiguous mixture of paganism and 
apostate Christianity which we have seen so thoroughly exemplified 
in the life of Constantine himself, who was further inspired and 
flattered by the ambitious bishops.BEST August 23, 1897, page 
266.10 


There were some honest pagans who refused all the imperial bribes 
and kept aloof from the wicked system thereby established. There 
were some genuine Christians who not only kept aloof from the foul 
mass, but protested against every step that was taken in creating it. 
Butspeaking generally, the whole population of the empire was 
included in the system thus established. “By taking in the whole 
population of the Roman Empire, the church became, indeed, a 
church of the masses, a church of the people, but at the same time 
more or less a church of the world. Christianity became a matter of 
fashion. The number of hypocrites and formal professors rapidly 
increased; strict discipline, zeal, self-sacrifice, and brotherly love 
proportionally ebbed away; and many heathen customs and 
usages, under altered names, crept into the worship of God and the 
life of the Christian people. The Roman State had grown up under 
the influence of idolatry, and was not to be magically transformed at 
a stroke. With the secularising process, therefore, a paganising 
tendency went hand in hand.” (Schaff's “History of the Christian 
Church.”)BEST August 23, 1897, page 266.11 


ALL POWER TO WITNESS FOR CHRISTIANITY LOST 


THE effect of all this was further detrimental to true Christianity in 
that it argued that Christianity consists in the mere profession of the 
name, pertaining not to the essential character, nor implying any 
material change in the general conduct. Consequently those who 
had been by this means brought into the church acted worse, and 
really were worse, than those who remained aloof. When the 
bishops or clergy of the church undertook to exhort the heathen to 
become Christians, the pagans pointed to the hypocritical 
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professors who were already members of the church, and to the 
invitation replied: “‘We lead good lives already; what need have we 
of Christ? We commit no murder, theft, nor robbery; we covet no 
man’s possessions; we are guilty of no breach of the matrimonial 
bond. Let something worthy of censure be found in our lives, and 
whoever can point it out may make us Christians.’ Comparing 
himself with nominal Christians: ‘Why would you persuade me to 
become a Christian? | have been defrauded by a Christian, | never 
defrauded any man; a Christian has broken his oath to me, | never 
broke my word to any man.” (Neander.)BEST August 23, 1897, 
page 267.1 


Not only was the church thus rendered powerless to influence those 
who were without, she was likewise powerless to influence for any 
good those who were within. When the vast majority in the church 
were unconverted, and had joined the church from worldly and 
selfish motives, living only lives of conscious hypocrisy, it was 
impossible that church discipline should be enforced by church 
authority. BEST August 23, 1897, page 267.2 


The next step taken by the bishopric, therefore, was to secure 
edicts under which they could enforce church discipline. This, too, 
not only upon the members of the church, but likewise upon those 
who were not members. The church having, out of lust for worldly 
power and influence, forsaken the power of God, the civil power 
was the only resource that remained to her. Conscious of her loss 
of moral power, she seized upon the civil. The account of this 
further wickedness will be given in the next paper. BEST August 23, 
1897, page 267.3 


A. T. JONES. 
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August 30, 1897 


“How the Catholic Creed Was Made. The Church Uses Civil Power to 
Enforce Dogmas” The Bible Echo 12, 35, pp. 275, 276. 


ATJ 


THE church was fully conscious of her loss of the power of God 
before she sought the power of the state. Had she not been, she 
never would have made any overtures to the imperial authority, nor 
have received with favour any advances from it. There is a power 
that belongs with the gospel of Christ, and is inseparable from the 
truth of the gospel; that is, the power of God. In fact, the gospel is 
but the manifestation of that power; for the gospel “is the power of 
God unto salvation to every one that believeth.” Romans 1:76.BEST 
August 30, 1897, page 275.1 


As long, therefore, as any order or organisation of people 
professing the gospel of Christ maintains in sincerity the principle of 
that gospel, so long the power of God will be with them, and they 
will have no need of any other power to make their influence felt for 
good wherever known. But just as soon as any person or 
association professing the gospel loses the spirit of it, so soon the 
power is gone also. Then and only then, does such an organisation 
seek for another kind of power to supply the place of that which is 
lost.BEST August 30, 1897, page 275.2 


Thus was it with the church at this time. She had fallen, deplorably 
fallen, from the purity and the truth, and therefore from the power, of 
the gospel. And having lost the power of God and of godliness, she 
greedily grasped for the power of the state and of ungodliness. And 
to secure laws by which she might enforce her discipline and 
dogmas upon those whom she had lost the power either to 
convince or to persuade, was the definite purpose which the 
bishopric had in view when it struck that bargain with Constantine, 
and lent him the influence of the church in his imperial 
aspirations. BEST August 30, 1897, page 275.3 


Jesus Christ had declared, “My kingdom is not of this world,” but the 
bishops had conceived the idea of establishing the kingdom of the 
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Lord on earth by alliance with the state. Thus they would have a 
government of God, or a theocracy. And now that they had secured 
the alliance of church and state, they persuaded themselves that 
the kingdom of God was come. But they did not suppose for a 
moment that the Lord Himself would come and conduct the affairs 
of this kingdom in person. They themselves were to be the 
representatives of God upon the earth, and the theocracy thus 
established was to be ruled by the Lord through them.BEST August 
30, 1897, page 275.4 


The falsity of this theory of the bishops of the fourth century has 
been clearly seen by but one of the church historians, that is, 
Neander. And this, as well as the scheme which the bishops had in 
mind, has been better described by him than by all the others put 
together. The design of the bishops with respect to the civil power is 
seen in the following statement:—BEST August 30, 1897, page 
275.5 


“There had in fact arisen in the church ... a false theocratical theory, 
... Originating not in the essence of the gospel, but in the confusion 
of the religious constitutions of the Old and New Testaments, which 
... brought along with it an unchristian opposition of the spiritual to 
the secular power, and which might easily result in the formation of 
a sacerdotal state, subordinating the secular to itself in a false and 
outward way.”BEST August 30, 1897, page 275.6 


That which they had in mind when they joined their interests to 
Constantine’s, was to use the power which through him they would 
thus secure, to carry into effect in the state and by governmental 
authority their theocratical project. The state was not only to be 
subordinate to the church, but was to be the servant of the church 
to assist in bringing all the world into the new kingdom of God. The 
bishops were the channel through which the will of God was to be 
made known to the state. Therefore the views of the bishops were 
to be to the government the expression of the will of God, and 
whatever laws the bishopric might deem necessary to make the 
principles of their theocracy effective, it was their purpose to secure. 
Says Neander:—BEST August 30, 1897, page 275.7 


“This theocratical theory was already the prevailing one in the time 
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of Constantine; and ... the bishops voluntarily made themselves 
dependent on him by their disputes, and by their determination to 
make use of the power of the State for the furtherance of their 
aims.”BEST August 30, 1897, page 275.8 


MAKING PEOPLE RELIGIOUS 


AS WE saw in last week’s paper, the church had become filled with 
a mass of people who had no respect for religious exercises, and 
now it became necessary to use the power of the state to assist in 
preserving respect for church discipline. As the church-members 
had not religion enough to lead them to do what they professed was 
their duty to do, the services of the state had to be enlisted to assist 
them in doing what they professed to believe it was right to do. In 
other words, as only worldly and selfish interests had been 
appealed to in bringing them to membership in the church, and as 
they therefore had no conscience in the matter, the services of the 
state were employed as aids to conscience, or rather to supply the 
lack of conscience.BEST August 30, 1897, page 275.9 


Accordingly, one of the first, if not the very first, of the laws secured 
by the bishops in behalf of the church, was enacted, as it is 
supposed, about A.D. 314, ordering that on Friday and on Sunday 
“there should be a suspension of business at the courts and in other 
civil offices, so that the day might be devoted with less interruption 
to the purposes of devotion.” (Neander.)BEST August 30, 1897, 
page 275.10 


To justify this, the specious plea was presented that when the 
courts and public offices were open and regularly conducted by the 
state on these church days, the members were hindered from 
attending to their religious exercises. It was further argued that if the 
state kept its offices open, and conducted the public business on 
those days, as the church-members could not conduct the public 
business and attend to church services both, they could not well 
hold public offices; and that, therefore, the state was in fact 
discriminating against the church, and was hindering rather than 
helping the progress of the kingdom of God.BEST August 30, 1897, 
page 275.11 
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This was simply to confess that their Christianity was altogether 
earthly, sensual, and selfish. It was to confess that there was not 
enough virtue in their profession of religion to pay them for 
professing it; and they must needs have the state pay them for 
professing it. This was in fact in harmony with the whole system of 
which they were a part. They had been paid by the state in the first 
place to become professors of the new religion, and it was but 
consistent for them to ask the state to continue to pay them for the 
continued profession of it. This was consistent with the system 
there established; but it was totally inconsistent with every idea of 
true religion. Any religion that is not of sufficient value in itself to pay 
men for professing it, is not worth professing, much less is it worth 
supporting by the state. In genuine Christianity there is a virtue and 
a value which make it of more worth to him who professes it than all 
that the whole world can afford—yea, of more worth than life 
itself. BEST August 30, 1897, page 275.12 


CONSTANTINE’S SUNDAY EDICT 


THIS, however, was but the beginning. The state had become an 
instrument in the hands of the church, and she was determined to 
use it for all it was worth.BEST August 30, 1897, page 275.13 


One of the first aims of the apostate church was the exaltation of 
Sunday as the chief sacred day. And no sooner had the Catholic 
Church made herself sure of the recognition and support of the 
state, than she secured from the emperor an edict setting apart 
Sunday especially to the purposes of devotion. As the sun was the 
chief deity of the pagans, and as the forms of sun-worship had been 
so fully adopted by the apostate church, it was an easy task to 
secure from the sun-loving and church-courting Constantine, a law 
establishing the observance of the day of the sun as a holy day. 
Accordingly, March 7, A.D. 321, Constantine issued his famous 
Sunday edict, which reads as follows:—BEST August 30, 1897, 
page 275.14 


“Constantine, Emperor Augustus, to Helpidius: On the venerable 
day of the sun let the magistrates and people residing in cities rest, 
and let all workshops be closed. In the country, however, persons 
engaged in agriculture may freely and lawfully continue their 
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pursuits; because it often happens that another day is not so 
suitable for grain-sowing or for vine-planting; lest by neglecting the 
proper moment for such operations, the bounty of heaven should be 
lost. (Given the 7th day of March, Crispus and Constantine being 
consuls each of them for the second time.)BEST August 30, 1897, 
page 276.1 


The title which is given to the day by Constantine in the edict, is 
venerabili die solis—venerable day of the Sunday. This was the 
pagan religious title of the day, and to every heathen was 
suggestive of the religious character which attached to the day as 
the one especially devoted to the sun and its worship. BEST August 
30, 1897, page 276.2 


It was by virtue of his office and authority as Pontifex Maximus, or 
supreme pontiff of the Roman religion, and not as emperor, that the 
day was set apart to this use; because it was the sole prerogative of 
the Pontifex Maximus to appoint holy days. As Duruy says in his 
“History of Rome:“—BEST August 30, 1897, page 276.3 


A law of the year 321 ordered tribunals, shops, and workshops to 
be closed on the day of the sun, and he [Constantine] sent to the 
legions to be recited upon that day, a form of prayer which could 
have been employed by a worshipper of Mithra, of Serapis, or of 
Apollo, quite as well as by a Christian believer. This was the official 
sanction of the old custom of addressing a prayer to the rising sun. 
In determining what days should be regarded as holy, and in the 
composition of a prayer for national use, Constantine exercised one 
of the rights belonging to him as Pontifex Maximus; and it caused 
no surprise that he should do this.BEST August 30, 1897, page 
276.4 


The Council of Nice a few years later, in A.D. 325, gave another 
impetus to the Sunday movement. It decided that the Roman 
custom of celebrating Easter on Sunday only should he followed 
throughout the whole empire. The council issued a letter to the 
churches, in which is the following passage on this subject:-—BEST 
August 30, 1897, page 276.5 


“We have also gratifying intelligence to communicate to you relative 
to unity of judgment on the subject of the most holy feast of Easter: 
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for this point also has been happily settled through your prayers; for 
that all the brethren in the East who have heretofore kept this 
festival when the Jews did will henceforth conform to the Romans 
and to us, and to all who from the earliest time have observed our 
period of celebrating Easter."BEST August 30, 1897, page 276.6 


This was followed up by a letter from “Constantine Augustus to the 
Churches,” in which upon this point he said:—BEST August 30, 
1897, page 276.7 


“The question having been considered relative to the most holy day 
of Easter, it was determined by common consent that it would be 
proper that all should celebrate it on one and the same day 
everywhere.... And in the first place it seemed very unsuitable in the 
celebration of this sacred feast, that we should follow the custom of 
Jews, people who, having imbrued their hands in a most heinous 
outrage, and thus polluted their souls, are deservedly blind.... Let us 
then have nothing in common with that most hostile people the 
Jews.BEST August 30, 1897, page 276.8 


“But to sum up matters briefly, it was determined by common 
consent that the most holy festival of Easter should be solemnised 
on one and the same day; for in such a hallowed solemnity any 
difference is unseemly, and it is more commendable to adopt that 
opinion in which there will be no intermixture of strange error, or 
deviation from what is right. These things therefore being time. 
ordered, do you gladly receive this heavenly and truly Divine 
command: for whatever is done in the sacred assemblies of the 
bishops is referable to the divine will." BEST August 30, 1897, page 
276.9 


This throws much light upon the next move that was made, as 
these things were made the basis of further action by the church, as 
we shall see in further papers.BEST August 30, 1897, page 276.10 


At every step in the course of the apostasy, at every step taken in 
adopting the forms of sun-worship, and against the adoption and 
the observance of Sunday itself, there had been constant protest by 
all real Christians. Those who remained faithful to Christ and to the 
truth of the pure word of God, observed the Sabbath of the Lord 
according to the commandment, and according to the word of God, 
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which sets forth the Sabbath as the sign by which the Lord, the 
Creator of the heavens and the earth, is distinguished from all other 
gods. These accordingly protested against every phase and form of 
sun-worship. Others compromised, especially in the East, by 
observing both Sabbath and Sunday. But in the West, under 
Roman influences and under the leadership of the church and the 
bishopric of Rome, Sunday alone was adopted and observed. A. T. 
JONES.BEST August 30, 1897, page 276.11 
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September 6, 1897 


“How the Catholic Creed Was Made. Laying the Foundations of the 
Inquisition” The Bible Echo 12, 36, pp. 283-285. 


ATJ 


LAYING THE FOUNDATIONS OF THE INQUISITIO 


LAST week we saw how quickly the enactment of Sunday laws 
followed the union of the churches with the imperial power. The 
Sunday was made the means of asserting the power of the clergy 
over the lives of the people, and over the Word of God.BEST 
September 6, 1897, page 283.1 


EARLY PROTESTANTS 


AGAINST this Church and State intrigue throughout, there had 
been also as against every other step in the course of the apostasy, 
earnest protest by all real Christians. But when it came to the point 
where the church would enforce by the power of the State the 
observance of Sunday, this protest became stronger than 
ever.BEST September 6, 1897, page 283.2 


And additional strength was given to the protest at this point by the 
fact that it was urged in the words of the very arguments which the 
Catholic Church had used when she was antagonised, rather than 
courted, by the imperial authority, the argument that God alone is 
sovereign of the conscience, and that religion, being a matter of the 
heart and conscience cannot of right be within the realm of the civil 
ruler. BEST September 6, 1897, page 283.3 


This, with the strength of the argument upon the merit of the 
question as to the day which should be observed, greatly weakened 
the force of the Sunday law. But when, in addition to these 
considerations, the exemption was so broad, and when those who 
observed the Sabbath positively refused to obey the Sunday law, its 
effect was virtually nullified. BEST September 6, 1897, page 283.4 
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In order, therefore, to the accomplishment of her original purpose, it 
now became necessary for the church to secure legislation 
extinguishing all exemption, and prohibiting the observance of the 
Sabbath so as to quench that powerful protest. And now, coupled 
with the necessity of the situation, the “truly divine command” of 
Constantine and the Council of Nice that “nothing” should be held 
“in common with the Jews,” was made the basis and the authority 
for legislation utterly to crush out the observance of the Sabbath of 
the Lord, and to establish the observance of Sunday only in its 
stead.BEST September 6, 1897, page 283.5 


SABBATH-KEEPING ANATHEMATISED 


ACCORDINGLY, the Council of Laodicea enacted the following 
canon:—BEST September 6, 1897, page 283.6 


“CANON 29. Christians shall not Judaise and be idle on Saturday, 
but shall work on that day; but the Lord’s day they shall especially 
honor, and, as being Christians, shall, if possible, do no work on 
that day. If, however, they are found Judaising, they shall be shut 
out from Christ.” 1Hefele’s “History of the Church Councils,” Laodicea. In both 
the Greek and latin copies of this canon, the word “Sabbath” is used instead of 
“Saturday;” and the word “anathema’—accursed—is the one which Hefele 
translates “shut out.” The following is the Latin: “Quod non oportet Christianos 
Judaizere et otiare in Sabbato, sed operari in eodem die. Preferentes autem in 
veneratione Dominicum diem si vacare voluerint, ut Christiani hoc faciat; quod si 
reperti fuerint Judaizere Anathema sint a Christo.”B ES T September 6, 1897, 


page 283.7 


The report of the proceedings of the Council of Laodicea is not 
dated. A variety of dates has been suggested, of which A.D. 364 
seems to have been the most favored. Hefele allows that it may 
have been as late as 380. But whatever the date, before A.D. 380, 
in the political condition of the empire, this could not be made 
effective by imperial law. In A.D. 364 Valens and Valentinian 
became emperors, the former of the East, and the latter of the 
West. For six years Valens was indifferent to all parties; but in A.D. 
370 he became a zealous Arian, and so far as in him lay, 
established the Arian doctrine throughout his dominion.BEST 
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September 6, 1897, page 283.8 


Valentinian, though a Catholic, kept himself aloof from all the 
differences or controversies among church parties. This continued 
till 375, when Valentinian died, and was succeeded by his two sons, 
one aged sixteen, the other four, years. In 378 the reign of Valens 
ended, and Theodosius, a Spanish soldier, was appointed emperor 
of the East. In 380 he was baptized into the Catholic Church, and 
immediately an edict was issued in the name of the three emperors, 
commanding all subjects of the empire, of whatever party or name, 
to adopt the faith of the Catholic Church, and assume the name of 
“Catholic Christians." BEST September 6, 1897, page 283.9 


As now “the state itself recognized the church as such, and 
endeavoured to uphold her in the prosecution of her prince- ples 
and the attainment of her ends” (Neander); and as Theodosius had 
already ordered that all his subjects “should steadfastly adhere to 
the religion which was taught by St. Peter to the Romans, which 
faithful tradition” had preserved, and which was then “professed by 
the pontiff Damasus” of Rome; and that they should all “assume the 
title of Catholic Christians;” it was easy to bring the imperial power 
to the support of the decrees of the church, and make the 
Laodicean Canon effective. BEST September 6, 1897, page 283.10 


THE SUNDAY LAW MADE GENERAL 


NOW was given the opportunity for which the church had waited so 
long, and she made use of it. At the earliest possible moment she 
secured the desired law; for, says the historian Neander:—BEST 
September 6, 1897, page 284.1 


“By a law of the year 386, those older changes effected by the 
emperor Constantine were more rigorously enforced; and, in 
general, civil transactions of every kind on Sunday were strictly 
forbidden. Whoever transgressed was to be considered, in fact, as 
guilty of sacrilege." BEST September 6, 1897, page 284.2 


As the direct result of this law, there soon appeared an evil which, 
under the circumstances and in the logic of the case, called for 
further legislation in the same direction. The law forbade all work. 
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But as the people had not such religion as would cause them to 
devote the day to pious and moral exercises, the effect of the law 
was only to enforce idleness. Enforced idleness only multiplied 
opportunity for dissipation. As the natural consequence was that the 
circuses and the theatres throughout the Empire were crowded 
every Sunday.BEST September 6, 1897, page 284.3 


But the object of the Sunday law, from the first one that was issued, 
was that the day might be used for the purposes of devotion, and 
that the people might go to church. But they had not sufficient 
religion to lead them to church when there was opportunity for 
amusement. Therefore, as given by Neander, the record is:—BSEST 
September 6, 1897, page 284.4 


Owing to the prevailing passion at that time, especially in the large 
cities, to run after the various public shows, it so happened that 
when these spectacles fell on the same days which had been 
consecrated by the church to some religious festival, they proved a 
great hindrance to the devotion of Christians, though chiefly, it must 
be allowed, to those whose Christianity was the least an affair of the 
life and of the heart."BEST September 6, 1897, page 284.5 


Assuredly! An open circus or theatre will always prove a great 
hindrance to the devotion of those Christians whose Christianity is 
the least an affair of the life and of the heart. In other words, an 
open circus or theater will always be a great hindrance to the 
devotion of those who have not religion enough to keep them from 
going to it, but who only want to use the profession of religion to 
maintain their popularity, and to promote their selfish 
interests.BEST September 6, 1897, page 284.6 


On the other hand, to the devotion of those whose Christianity is 
really an affair of the life and of the heart, an open circus or theater 
will never be a particle of hindrance, whether open at church time or 
all the time. With the people there, however, if the circus and 
theater were open at the same time as the church, the church- 
members, as well as others, not being able to go to both places at 
once, would go to the circus or the theater instead of to the 
church.BEST September 6, 1897, page 284.7 
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TRYING TO LEGISLATE PEOPLE INTO CHURCH 


BUT this was not what the bishops wanted. This was not that for 
which all work had been forbidden. All work had been forbidden in 
order that the people might go to church; but instead of that, they 
crowded to the circus and the theater, and the audiences of the 
bishops were rather slim. This was not at all satisfying to their pride; 
and they took care to let it be known. Neander says:—SEST 
September 6, 1897, page 284.8 


Church teachers ... were, in truth, often forced to complain that in 
such competitions the theater was vastly more frequented than the 
church.”BEST September 6, 1897, page 284.9 


And the church was now in a condition in which she could not bear 
competition. She must have a monopoly. Therefore the next step to 
be taken, the logical one, too, was to have the circuses and 
theaters closed on Sundays and other special church days, so that 
the churches and the theatres should not be open at the same 
time.BEST September 6, 1897, page 284.10 


There was another feature of the case which gave the bishops the 
opportunity to make their new demands appear plausible, by urging 
in another form the selfish and sophistical plea upon which they had 
asked for the first edict respecting church days. In the circuses and 
the theatres large numbers of men were employed, among whom 
many were church-members. But, rather than give up their places, 
the church members would work on Sunday. The bishops 
complained that these were compelled to work, and were prohibited 
to worship: they pronounced it persecution, and demanded more 
Sunday laws for “protection."BEST September 6, 1897, page 
284.11 


“PROTECTING” THE DAY 


As a consequence, therefore, and in the logic of the situation, at a 
council held at Carthage in June, A.D. 401, the following canon was 
enacted:—BEST September 6, 1897, page 284.12 


“CANON 5. On Sundays and feast-days, no plays may be 
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performed.”BEST September 6, 1897, page 284.13 


That this canon might be made effective, the bishops in the same 
council passed a resolution, and sent up a petition to the emperor 
Honorius, praying—BEST September 6, 1897, page 284.14 


“That the public shows might be transferred from the Christian 
Sunday and from feast-days, to some other days of the 
week.”BEST September 6, 1897, page 284.15 


The reason given in support of the petition was not only, as above, 
that those who worked in government offices and employments at 
such times, were persecuted, but that—BEST September 6, 1897, 
page 284.16 


The people congregate more to the circus than to the church.BEST 
September 6, 1897, page 284.17 


The church members had not enough religion or love of right to do 
what they professed to believe was right; therefore the state was 
asked to take away from them all opportunity to do wrong; then they 
would all be Christians! The devil himself could be made that kind of 
Christian in that way—and he would be the devil stillIBEST 
September 6, 1897, page 284.18 


The petition of the Council of Carthage could not be granted at 
once, but in 425 the desired law was secured; and to this also there 
was attached the reason that was given for the first Sunday law that 
ever was made; namely,—BEST September 6, 1897, page 284.19 


“In order that the devotion of the faithful might be free from all 
disturbance.”BEST September 6, 1897, page 284.20 


It must constantly be borne in mind, however, that the only way in 
which “the devotion of the faithful” was “disturbed” by these things 
was that when the circus or theatre was open at the same time that 
the church was open, the “faithful” would go to the circus or the 
theatre instead of to church, and therefore their “devotion” was 
“disturbed.” And of course the only way in which the “devotion” of 
such “faithful” ones could be freed from all disturbance, was to 
close the circuses and the theatres at church time.BEST September 
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6, 1897, page 284.21 


THE LOGIC OF RELIGIOUS LEGISLATION 


IN the logic of this theory, there was one more step to be taken. To 
see how logically it came about, let us glance at the steps taken 
from the first one up to this point BEST September 6, 1897, page 
284.22 


First, the church had all work on Sunday forbidden, in order that the 
people might attend to things divine; work was forbidden, that the 
people might worship. But the people would not worship; they went 
to the circus and the theatre instead of to church.BEST September 
6, 1897, page 284.23 


Then the church had laws enacted closing the circuses and the 
theaters, in order that the people might attend church. But even 
then the people would not be devoted, nor attend church; for they 
had no real religion. BEST September 6, 1897, page 284.24 


The next step to be taken, therefore, in the logic of the situation, 
was to compel them to be devoted—to compel them to attend to 
things divine. This was the next step logically to be taken, and it 
was taken.BEST September 6, 1897, page 284.25 


The theocratical bishops were equal to the occasion. They were 
ready with a theory that exactly met the demands of the case; and 
one of the greatest of the Catholic Church Fathers and Catholic 
saints was the father of this Catholic saintly theory. Augustine 
wrote:—BEST September 6, 1897, page 284.26 


“It is, indeed, better that men should be brought to serve God by 
instruction than by fear of punishment or by pain. But because the 
former means are better, the latter must not therefore be 
neglected.... Many must often be brought back to their Lord, like 
wicked servants, by the rod of temporal suffering, before they attain 
the highest grade of religious development.”"BEST September 6, 
1897, page 284.27 


Of this theory, the author who of all the church historians has best 
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exposed the evil workings of this false theocracy, justly observes: 
—BEST September 6, 1897, page 284.28 


“It was by Augustine, then, that a theory was proposed and 
founded, which ... contained the germ of that whole system of 
spiritual despotism of intolerance and persecution which ended in 
the tribunals of the Inquisition."BEST September 6, 1897, page 
284.29 


The history of the Inquisition is only the history of this infamous 
theory of Augustine’s. But this theory is only the logical sequence of 
the theory upon which the whole series of Sunday laws was 
founded.BEST September 6, 1897, page 285.1 


In closing his history of this particular subject, the same author 
says:—BEST September 6, 1897, page 285.2 


“In this way the church received help from the State for the 
furtherance of her ends.”BEST September 6, 1897, page 285.3 


This statement is correct. Constantine did many things to favor the 
bishops. He gave them money and political preference. He made 
their decisions in disputed cases final, as the decision of Jesus 
Christ. But in nothing that he did for them did he give them power 
over those who did not belong to the church, to compel them to act 
as though they did, except in the one thing of the Sunday law.BEST 
September 6, 1897, page 285.4 


HOW THE CHURCH SECURED CONTROL 


IN the Sunday law, power was given to the church to compel those 
who did not belong to the church, and who were not subject to the 
jurisdiction of the church, to obey the commands of the church. In 
the Sunday law there was given to the church control of the civil 
power, so that by it she could compel those who did not belong to 
the church to act as though they did. The history of Constantine’s 
time may be searched through and through, and it will be found that 
in nothing did he give to the church any such power, except in this 
one thing—the Sunday law. Neander’s statement is literally correct, 
that it was “in this way the church received help from the State for 
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the furtherance of her ends.”BEST September 6, 1897, page 285.5 


That this may be set before the reader in as clear a light as 
possible, we shall here summarise the facts stated by Neander in 
their direct bearing. He says of the carrying into effect of the 
theocratical theory of the apostate bishops that they made 
themselves dependent upon Constantine by their disputes, and “by 
their determination to use the power of the State for the furtherance 
of their aims.” Then he mentions the first and second Sunday laws 
of Constantine, the Sunday law of A.D. 386, the Carthaginian 
council, resolution, and petition of 401; and the law of 425 in 
response to this petition; and then, without a break, and with direct 
reference to these Sunday laws, he says: “/n this way the church 
received help from the State for the furtherance of her ends.”"BEST 
September 6, 1897, page 285.6 


She started out with the determination to do it; she did it; and “in 
this way” she did it. And when she had secured control of the power 
of the State, she used it for the furtherance of her own aims, and 
that in her own despotic way, aS announced in the inquisitorial 
theory of Augustine. The first step logically led to the last. And the 
theocratical leaders in the movement had the cruel courage to 
follow the first step unto the last, as framed in the words of 
Augustine and illustrated in the horrors of the Inquisition during the 
fearful record of the dreary ages in which the bishopric of Rome 
was supreme over kings and nations.BEST September 6, 1897, 
page 285.7 


The lesson in all this for this time is plain. Again, in Protestant 
lands, there is a disposition among religious leaders to secure 
control of the state in the interests of religion. They say they want to 
bring the kingdom of heaven upon earth. The Sunday is the rallying 
point in the crusade, and the churches are calling for stricter 
Sunday laws. They are going over the same path, and the logic of 
their false theory must lead them to the same end.BEST September 
6, 1897, page 285.8 


A. T. JONES. 
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September 13, 1897 


“How the Catholic Creed Was Made. The Great Trinitarian Controversy” The 
Bible Echo 12, 37, pp. 291-293. 


ATJ 


THE GREAT TRINITARIAN CONTROVERSY 


THE Donatist dispute had developed the decision, and established 
the fact, that it was “the Catholic Church of the Christians” in which 
was embodied the “Christianity” which was to be recognized as the 
imperial religion. Constantine had allied himself with the church only 
for political advantage. The only use he had for the church was in a 
political way. Its value for this purpose lay entirely in its unity. If the 
church should be all broken up and divided into separate bodies, its 
value as a political factor would be gone.BEST September 13, 
1897, page 291.1 


The Catholic Church, on her part, had long asserted the necessity 
of unity with the bishopric, a unity in which the bishopric should be 
possessed of authority to prohibit, as well as power to prevent, 
heresy. The church had supported and aided Constantine in the 
overthrown of Maxentius and the conquest of Rome. She again 
supported, and materially aided, him in the overthrow of Licinius 
and the complete conquest of the whole empire. She had received 
a rich reward for her assistance in the first political move; and she 
now, in the second and final one. BEST September 13, 1897, page 
291.2 


The Catholic Church demanded assistance in her ambitious aim to 
make her power and authority absolute over all; and for 
Constantine’s purposes it was essential that the church should be a 
unit. These two considerations combined to produce results, both 
immediate and remote, that proved a curse to the time then present 
and to ages to follow. The immediate result was that Constantine 
had no sooner compassed the destruction of Licinius in A.D. 323, 
than he issued an edict against the Novatians, Valentinians, 
Marcionites, Paulians, Cataphrygians, and “all who devised and 
supported heresies by means of private assemblies,” denouncing 
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them and their heresies, and commanding them all to enter the 
Catholic Church. The edict runs as follows:—SEST September 13, 
1897, page 291.3 


“Let those of you, therefore, who are desirous of embracing the true 
and pure religion, take far better course of entering the Catholic 
Church, and uniting with it in holy fellowship, whereby you will be 
enabled to arrive at the knowledge of the truth. In any case the 
delusions of your perverted understandings must entirely cease to 
mingle with, and mar the felicity of, our present times.... And in 
order that this remedy may be applied with effectual power, we 
have commanded (as before said) that you be positively deprived of 
every gathering point for your superstitious meetings; | mean all the 
houses of prayer (if such be worthy of the name) which belong to 
heretics, and that these be made over without delay to the Catholic 
Church; that any other places be confiscated to the public service, 
and no facility whatever be left for any future gathering, in order that 
from this day forward none of your unlawful assemblies may 
presume to appear in any public or private place. Let this edict be 
made public."BEST September 13, 1897, page 291.4 


Some of the penal regulations of this edict “were copied from the 
edicts of Diocletian: and this method of conversion was applauded 
by the same bishops who had felt the hand of oppression, and had 
pleaded for the rights of humanity.,BEST September 13, 1897, 
page 291.5 


The Donatist dispute had resulted in the establishment of the 
Catholic Church. Yet that dispute involved no question of doctrine, 
but of discipline only. Just at this time, however, there sprang into 
prominence the famous Trinitarian Controversy, which involved, 
and under the circumstances demanded, an imperial decision as to 
what was the Catholic Church in point of doctrine—what was the 
Catholic Church in deed and in truth, and which plunged the empire 
into a sea of tumult and violence that continued as long as the 
empire itself continued, and afflicted other nations after the empire 
had perished.BEST September 13, 1897, page 291.6 


WARNING ABOUT HUMAN DEFINITIONS 
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A CERTAIN Alexander was bishop of Alexandria. Arius was a 
presbyter in charge of a parish church in the same city. Alexander 
attempted to explain “the unity of the Holy Trinity.” Arius dissented 
from the views set forth by Alexander. A sort of synod of the 
presbyters of the city was called, and the question was discussed. 
Both sides claimed the victory, and the controversy spread. Then 
Alexander convened a council of a hundred bishops, by the majority 
of which the views of Alexander were endorsed. Upon this, Arius 
was commanded to abandon his own opinions, and adopt 
Alexander’s. Arius refused; and Alexander excommunicated him 
and all who held with him in opinion, of whom there were a 
considerable number of bishops and other clergy, and many of the 
people.BEST September 13, 1897, page 291.7 


The partisans of Arius wrote to many bishops a statement of their 
views, with a request that if those views were considered correct, 
they would use their influence to have Alexander receive them to 
communion again, but that if they thought the views to be wrong in 
any particular, they would signify it, and show them what were the 
correct opinions on the question. Arius for himself wrote a book 
entitled “Thalia,“—-Song of Joy,—a collection of songs in which he 
set forth his views. This expedient took well, for in the excited state 
of the parties, his doctrinal songs were hummed everywhere. 
Alexander on his part, likewise, sent circular letters to the principal 
bishops round about. The controversy spread everywhere, and as it 
spread, it deepened.BEST September 13, 1897, page 292.1 


One of the chief reasons for the rapid and wide-spread interest in 
the controversy was that nobody could comprehend or understand 
the question at issue. “It was the excess of dogmatism founded on 
the most abstract words in the most abstract region of human 
thought.” (Stanley’s “Eastern Church”). There was no dispute about 
the fact of there being a Trinity, it was about the nature of the 
Trinity. Both parties believed in precisely the same Trinity; but they 
differed upon the precise relationship which the Son bears to the 
Father.BEST September 13, 1897, page 292.2 


With the exception of a single point, the two views were identical, 
only being stated in different ways. Alexander held that the Son was 
begotten of the very essence of the Father, and is therefore of the 
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same substance with the Father; while Arius held that the Son was 
begotten by the Father, not from His own essence, but from 
nothing; but that when He was thus begotten, He was, and is, of 
precisely the like substance with the Father. BEST September 713, 
1897, page 292.3 


Whether the Son of God, therefore, is of the same substance, or 
only of like substance, with the Father, was the question in dispute. 
The controversy was carried on in Greek, and as expressed in 
Greek the whole question turned upon a single letter. The word 
which expressed Alexander’s belief, is Homoousion. The word 
which expressed the belief of Arius, is Homoiousion. One of the 
words has two “i's” in it, and the other has but one; but why the 
word should not have that additional “i,” neither party could ever 
exactly determine. Even Athanasius himself, who succeeded 
Alexander in the bishopric of Alexandria, and transcended him in 
every other quality, “has candidly confessed that whenever he 
forced his understanding to meditate upon the divinity of the Logos, 
his toilsome and unavailing efforts recoiled on themselves; that the 
more he thought, the less he comprehended; and the more he 
wrote, the less capable was he of expressing his thoughts.” 
(Gibbon.)BEST September 13, 1897, page 292.4 


TRYING TO PUT GOD INTO A FORMULA 


IT could not possibly be otherwise, because it was an attempt of the 
finite to measure, to analyse, and even to dissect, the Infinite. It was 
an attempt to make the human superior to the Divine. God is 
infinite. No finite mind can comprehend Him as He actually is. Christ 
is the Word—the expression of the thought—of God; and none but 
He knows the depth of the meaning of that Word. “He had a name 
written, that no man knew but He himself; ... and His name is called 
the Word of God.” Revelation 19:12, 13.BEST September 13, 1897, 
page 292.5 


Neither the nature, nor the relationship, of the Father and Son can 
ever be measured by the mind of man. “No man knoweth the Son, 
but the Father; neither knoweth any man the Father, save the Son, 
and he to whomsoever the Son will reveal Him.” Matthew 11:27. 
This revelation of the Father by the Son can not be complete in this 
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world. It will require the eternal ages for man to understand “the 
exceeding riches of His grace in His kindness toward us through 
Christ Jesus.” Ephesians 2:7.,BEST September 13, 1897, page 
292.6 


Therefore, no man’s conception of God can ever be fixed as the 
true conception of God. God will still be infinitely beyond the 
broadest comprehension that the mind of man can measure. The 
true conception of God can be attained only through “the Spirit of 
revelation in the knowledge of Him.” Ephesians 1:17. Therefore the 
only thing for men to do to find out the Almighty to perfection, is, by 
true faith in Jesus Christ, to receive the abiding presence of this 
Spirit of revelation, and then quietly and joyfully wait for the eternal 
ages to reveal “the depth of the riches both of the wisdom and the 
knowledge of God.”BEST September 13, 1897, page 292.7 


An ecclesiastical historian who lived near the time, and was well 
acquainted with the whole matter, Socrates, has well remarked that 
the discussion—BEST September 13, 1897, page 292.8 


“seemed not unlike a contest in the dark; for neither party appeared 
to understand distinctly the grounds on which they calumniated one 
another.... In consequence of these misunderstandings, each of 
them wrote volumes, as if contending against adversaries; and 
although it was admitted on both sides that the Son of God has a 
distinct person and existence, and all acknowledged that there is 
one God in a Trinity of persons, yet, from what cause | am unable to 
divine, they could not agree among themselves, and therefore were 
never at peace.”BEST September 13, 1897, page 292.9 


That which puzzled Socrates need not puzzle us. Although he could 
not divine why they should not agree when they believed the same 
thing, we may very readily do so, with no fear of mistake. The 
difficulty was that each disputant required that all the others should 
not only believe what he believed, but they should believe this 
precisely as he believed it, whereas just how he believed it, he 
himself could not define. And that which made them so determined 
in this respect was that the strife was not merely for a doctrinal 
statement, but for supremacy and for political power.BEST 
September 13, 1897, page 292.10 
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STRIFE INCREASES AND A COUNCIL IS CALLED 


THE controversy spread farther and farther, and raged more 
fiercely as it spread. “All classes took part in it, and almost all took 
part with equal energy.... So violent were the discussions that they 
were parodied in the pagan theatres; and the emperor’s statues 
were broken in the public squares in the conflicts that took place.... 
Sailors, millers, and travellers sang the disputed doctrines at their 
occupations or on their journeys. Every corner, every alley of the 
city [this was said afterward of Constantinople, but must have been 
still more true of Alexandria] was full of these discussions—the 
streets, the market places, the drapers, the money-changers, the 
victuallers. Ask a man ‘how many oboli?’ he answers by 
dogmatising on generated and ungenerated being. Inquire the price 
of bread, and you are told, ‘The Son is subordinate to the Father.’ 
Ask if the bath is ready, and you are told, ‘The Son arose out of 
nothing.” (Stanley.)BEST September 13, 1897, page 292.11 


Constantine’s golden dream of a united Christendom was again 
grievously disturbed. The bow of promise—of the bishops—which 
had so brilliantly irradiated all the political prospect when his 
alliance was formed with the church party, was rudely dissipated by 
the dark cloud of ecclesiastical ambition, and the angry storm of 
sectarian strife. He wrote a letter to Alexander and Arius, stating to 
them his mission of uniting the world under one head, and his 
anxious desire that there should be unity among all, and exhorted 
them to lay aside their contentions, forgive one another, use their 
efforts for the restoration of peace, and so give back to him his quiet 
days and tranquil nights. BEST September 13, 1897, page 292.12 


This letter he sent by the hand of Hosius, whom he made his 
ambassador to reconcile the disputants. But both the letter and the 
mission of Hosius were in vain; and yet the more so by the very fact 
that the parties were now assured that the controversy had 
attracted the interested attention of the imperial authority. As 
imperial favour, imperial patronage, and imperial power were the 
chief objects of the contest, and as this effort of the emperor 
showed that the reward was almost within the grasp of whichever 
party might prove successful, the contention was deepened rather 
than abated.BEST September 13, 1897, page 292.13 
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It had already been decided that the imperial favor and patronage 
were for the Catholic Church. Each of these parties claimed to be 
the orthodox and only Catholic Church. The case of the Donatists 
had been referred to a council of bishops for adjudication. It was but 
natural that this question should be treated in the same way. But 
whereas the case of the Donatists affected only a very small portion 
of the empire, this question directly involved the whole East, and 
greatly concerned much of the West. More than this, the Catholic 
religion was now the religion of the empire. This dispute was upon 
the question as to what is the truth of the Catholic religion. 
Therefore if the question was to be settled, it must be settled for the 
whole empire. These considerations demanded a general council. 
Therefore a general council was called, A.D. 325, which met at the 
city of Nice, the latter part of May or the first part of June, in that 
year.BEST September 13, 1897, page 292.14 


A. T. JONES. 





87 


September 20, 1897 


“How the Catholic Creed Was Made. The Council of Nice” The Bible Echo 
12, 38, pp. 299, 300. 


ATJ 


THE number of bishops that composed the council was three 
hundred and eighteen, while the number of “the presbyters and 
deacons in their train, and the crowd of acolytes and other 
attendants, was altogether beyond computation” (Eusebius), all of 
whom travelled, and were entertained to and from the council and 
while there, at the public expense. “They came as fast as they could 
run,” says Stanley; 1Quotations in this article, except when otherwise 


indicated, are from Dean Stanley’s “Lectures on the Eastern Church.” “in 


almost a frenzy of excitement and enthusiasm; the actual crowd 
must have been enough to have metamorphosed the place.” And 
“shrill above all other voices, vehement above all other disputants, 
‘brandishing their arguments like spears against those who sat 
under the same roof and ate off the same tables as themselves,’ 
were the combatants from Alexandria."BEST September 20, 1897, 
page 299.1 


The emperor did not arrive at Nice for several days after the others 
had reached that place; but when he came, “he had no sooner 
taken up his quarters in the palace of Nicea, than he found 
showered in upon him a number of parchment rolls, or letters, 
containing complaints and petitions against each other from the 
larger part of the assembled bishops.... We are expressly told both 
Eusebius and Sozomen that one motive which had drawn many to 
the council was the hope of settling their own private concerns, and 
promoting their own private interests.... There, too, were the pent- 
up grudges and quarrels of years, which now for the first time had 
an opportunity of making themselves heard. Never before had 
these remote, often obscure, ministers of a persecuted sect come 
within the range of imperial power.... Still after all due allowance, it 
is impossible not to share in the emperor’s astonishment that this 
should have been the first act of the first Ecumenical Assembly of 
the Christian Church.” 2| take this occasion to remark that which has already 


become apparent, and which becomes more and more emphatic as the history 
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proceeds, that the term “Christian,” in such connection as it is here used by 
Stanley, is totally misapplied. This was not an assembly of the Christian church; it 
was not the Christian church that united with the State. This was an assembly of 
the Catholic Church; it was the Catholic Church that formed the union with the 
State. The history of “the church” is not the history of Christianity. The history of 
Christianity has not been written except by the rack, by sword, and by flame; in 
tears, in sufferings, and in blood,—and in the books that shall be opened at the 
last day. Faithfulness to the authors quoted will require, in a few instances, the 
printing of this misapplication of the word “Christian.” But the reader will need 
merely to note the connection, to see that the word is sadly misused; and this 
note will be the assurance in every such case that, though it is so printed, it is not 


endorsed in any such connection. pF ST September 20, 1897, page 299.2 


OPENING OF THE COUNCIL 


THE council met in a large hall in the palace of the emperor, which 
had been arranged for the purpose. In the centre of the room, on a 
kind of throne, was placed a copy of the gospels; at one end of the 
hall was placed a richly carved throne, which was to be occupied by 
Constantine. The day came for the formal opening of the assembly. 
The bishops were all assembled with their accompanying 
presbyters and deacons; but as it was an imperial council, it could 
not be opened but by the emperor himself; and they waited in 
silence for him to come.BEST September 20, 1897, page 299.3 


“He entered. His towering stature, his strong-built frame, his broad 
shoulders, his handsome features, were worthy of his grand 
position. There was a brightness in his look and mingled expression 
of fierceness and gentleness in his lion-like eye, which well became 
one who, as Augustus before him, had fancied, and perhaps still 
fancied, himself to be the favourite of the sun-god Apollo. The 
bishops were further struck by the dazzling, perhaps barbaric 
magnificence of his dress. Always careful of his appearance, he 
was so on this occasion in an eminent degree. His long hair, false 
or real, was crowned with the imperial diadem of pearls. His purple 
or scarlet robe blazed with precious stones and gold embroidery. 
He was shod, no doubt, in the scarlet shoes then confined to 
emperors, now perpetuated in the pope and cardinals.”BEST 
September 20, 1897, page 299.4 
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He paraded thus up the whole length of the hall to where the seat of 
wrought gold had been set for him; then he turned, facing the 
assembly, and pretended to be so abashed by the presence of so 
much holiness, that he would not take his seat until the bishops had 
signaled to him to do so; then he sat down, and the others followed 
suit. Then Eusebius arose and delivered an oration in honour of the 
emperor, closing with a hymn of thanksgiving to God for 
Constantine’s final victory over Licinius. Constantine then delivered 
to the assembly an address exhorting them to remove all grounds 
of difference. BEST September 20, 1897, page 299.5 


Thus the council was formally opened, and then the emperor 
signified to the judges of the assembly to go on with the 
proceedings. “From this moment the flood-gates of debate were 
opened wide; and from side to side recriminations and accusations 
were bandied to and fro, without regard to the imperial presence. 
He remained unmoved amid the clatter of angry voices, turning 
from one side of the hall to the other, giving his whole attention to 
the questions proposed, bringing together the violent 
partisans.”BEST September 20, 1897, page 300.1 


To end their personal spites, and turn their whole attention to the 
question which was to come properly before the assembly, he took 
from the folds of his mantle the whole bundle of their complaints 
and recriminations against one another. Then, after stating that he 
had not read one of them, he ordered a brazier to be brought in, 
and at once burned them in the presence of the whole assembly, 
declaring that the bishops sat as gods, and should neglect these 
common matters.BEST September 20, 1897, page 300.2 


And as the libels vanished into ashes, he urged them, “Never to let 
the faults of men in their consecrated offices be publicly known to 
the scandal and temptation of the multitude.” “Nay,” he added, 
doubtless spreading out the folds of his imperial mantle as he 
spoke, “even though | were with mine own eyes to see a bishop in 
the act of gross sin, | would throw my purple robe over him, that no 
one might suffer from the sight of such a crime."BEST September 
20, 1897, page 300.3 


THE FRAMING OF THE CREED 
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THEN the great question that had caused the calling of the council 
was taken up. There were three parties in the council—those who 
sided with Alexander, those who sided with Arius, and those who 
were non-committal. The party of Alexander and Athanasius 
(Alexander’s chief advocate) soon discovered that they could 
depend upon the majority of the council. BEST September 20, 1897, 
page 300.4 


The draft of a creed was brought in, signed by eighteen bishops of 
the party of Arius; but it was not suffered to exist long enough for 
anybody ever to obtain a copy. Their opponents broke into a wild 
uproar, tore the document to pieces, and expelled Arius from the 
assembly.BEST September 20, 1897, page 300.5 


Next, Eusebius of Cesarea,—Constantine’s panegyrist—thought to 
bring the parties together by presenting a creed that had been 
largely in use before this dispute ever arose. He stated that this 
confession of faith was one which he had learned in his childhood, 
from the bishop of Cesarea, and one which he accepted at his 
baptism, and which he had taught through his whole career, both as 
a presbyter and as a bishop. As an additional argument, and one 
which he intended to be of great weight in the council, he declared 
that “it had been approved by the emperor, the beloved of heaven, 
who had already seen it."BEST September 20, 1897, page 300.6 


As soon as this was read in the council, the party of Arius all 
signified their willingness to subscribe to it. But this did not suit the 
party of Alexander and Athanasius; it was rather the very thing that 
they did not want, for “they were determined to find some form of 
words which no Arian could receive.” They hunted about, therefore, 
for some point or some word, upon which they could reject it. It will 
be noticed that this creed says nothing about the substance of the 
Son of God, while that was the very question which had brought the 
council together. Eusebius, bishop of Nicomedia, was chief of the 
Arians who held seats in the council. At this point a letter was 
brought forth, which he had formerly written, in which he had stated 
that “to assert the Son to be uncreated, would be to say that He 
was ‘of one substance-—Homoousion—with the Father, and to say 
that ‘He was of one substance’ was a proposition evidently 
absurd.”BEST September 20, 1897, page 300.7 
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“The letter produced a violent excitement. There was the very test 
of which they were in search; the letter was torn in pieces to mark 
their indignation, and the phrase which he had pledged himself to 
reject, became the phrase which they pledged themselves to 
adopt."BEST September 20, 1897, page 300.8 


THE EMPEROR SUPPORTS THE MOST POWERFUL 


AS CONSTANTINE had approved the creed already read by 
Eusebius, the question of the party of Alexander now was whether 

he would approve it with the addition of this word; and the hopes of 

both parties now hung trembling upon the emperor. Hosius and his 

associates, having the last consultation with him, brought him over 

to their side. At the next meeting of the assembly, he again 

presented the creed of Eusebius, approved it, and called upon all to 

adopt it. Seeing, however, that the majority would not accept the 

creed of Eusebius as it was, Constantine decided to “gain the 

assent of fhe orthodox, that is, the most powerful, part of the 

assembly,” by inserting the disputed word.BEST September 20, 
1897, page 300.9 


The party of Alexander and Athanasius, now assured of the 
authority of the emperor, required the addition of other phrases to 
the same purpose, so that when the creed was finally written out in 
full, it read as follows:—BEST September 20, 1897, page 300.10 


We believe in one God the Father Almighty, Maker of all things both 
visible and invisible. BEST September 20, 1897, page 300.11 


And in one Lord Jesus Christ, the Son of God, begotten of the 
Father, only begotten, that is to say, of the substance of the Father, 
God of God, Light of Light, very God of very God, begotten, not 
made, being of one substance with the Father, by whom all things 
were made, both things in heaven and things in earth; who for us 
man, and for our salvation, came down, and was made flesh, and 
was made men, suffered, and rose again on the third day went up 
into the heavens, and is to come again to judge the quick and 
dead.BEST September 20, 1897, page 300.12 


And in the Holy Ghost.BEST September 20, 1897, page 300.13 
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But those that say, “There was when He was not,” and “Before He 
was begotten, He was not,” and that “He came into existence from 
what was not,” or who profess that the Son of God is of a different 
“person” or “substance,” or that He is created, or changeable, or 
variable, are anathematized by the Catholic Church.BEST 
September 20, 1897, page 300.14 


Thus came the original Nicene Creed. Constantine’s influence 
carried with it many in the council, but seventeen bishops refused to 
subscribe to the creed. The emperor then commanded all to sign it 
under penalty of banishment. This brought to terms all of them but 
five, and further imperial persuasion and explanation and threats 
reduced the number to two. These absolutely refused from first to 
last to sign the creed, and they were banished. As for Arius, he 
seems to have departed from Nice soon after he was expelled from 
the council. Sentence of banishment was pronounced against him 
with the others. But as he was the chief expositor of the condemned 
doctrines, Constantine published against him an edict commanding 
the destruction of all his books on pain of death. The decree 
banishing Arius was shortly so modified as simply to prohibit his 
returning to Alexandria.BEST September 20, 1897, page 300.15 


When the council finally closed its labours, Constantine gave, in 
honour of the bishops, the grand banquet before mentioned, in 
which it was pretended that the kingdom of God was come, and at 
which he loaded them with presents. He then exhorted them to 
unity and forbearance, and dismissed them to return to their 
respective places.BEST September 20, 1897, page 300.16 


It was intended that the decision of this council, in the creed 
adopted, should put an end forever to all religious differences. “It is 
certain that the Creed of Nicea was meant to be an end of 
theological controversy.” Constantine published it as the inspiration 
of God.BEST September 20, 1897, page 300.17 


“From this period,” says Milman, “we may date the introduction of 
rigorous articles of belief, which required the submissive assent of 
the mind to every word and letter of an established creed, and 
which raised the slightest heresy of opinion into a more fatal offence 
against God, and a more odious crime in the estimation of man, 
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than the worst moral delinquency or the most flagrant deviation 
from the spirit of Christianity”BEST September 20, 1897, page 
300.18 


MAJORITIES CANNOT DECIDE THE TRUTH 


IN the unanimity of opinion attained by the council, however, the 
idea of inspiration from any source other than Constantine, is a 
myth, and even that was a vanishing quantity; because a 
considerable number of those who subscribed to the creed did so 
against their honest convictions, and with the settled determination 
to secure a revision or a reversal just as soon as it could possibly 
be brought about; and to bring it about they would devote every 
waking moment of their lives. BEST September 20, 1897, page 
300.19 


Yet more than this, this theory proceeds upon the assumption that 
religious truth and doctrine are subject to the decision of the 
majority, than which nothing could possibly be further from the truth. 
Even though the decision of the Council of Nicea had been 
absolutely, and from honest conviction spontaneously, unanimous, 
it never could rest with the slightest degree of obligation or authority 
upon any soul who had not arrived at the same conclusion from 
honest conviction derived from the free exercise of his own power 
of thought. There is no organisation nor tribunal on earth that has 
any right to decide for anybody what is the truth upon any religious 
question. “The head of every man is Christ.” 7 Corinthians 11:3. 
“One is your Master, even Christ.” Matthew 23:8. “Who art thou that 
judgest another man’s servant? to his own master he standeth or 
falleth .... So then every one of us shall give account of himself to 
God.” Romans 14:4, 12.,BEST September 20, 1897, page 300.20 


In the quest for truth every man is free to search, to believe, and to 
decide, for himself alone. And his assent to any form of belief or 
doctrine, to be true, must spring from his own personal conviction 
that such is the truth. “The truth itself,” Neander well says, “forced 
on man otherwise than by its own inward power, becomes 
falsehood.” And he who suffers anything to be so forced upon him, 
utters a lie against himself and against God.BEST September 20, 
1897, page 300.21 
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The realm of thought is the realm of God. Whosoever would attempt 
to restrict or coerce the free exercise of the thought of another, 
usurps the dominion of God, and exercises that of the devil. This is 
what Constantine did at the Council of Nice. This is what the 
majority of the Council of Nice itself did. In carrying out the purpose 
for which it was met, this is the only thing that it could do, no matter 
which side of the controversy should prove victorious. What 
Constantine and the Council of Nice did, was to open the way and 
set the wicked precedent for that despotism over thought which 
continued for more than fourteen hundred dreary years, and which 
was carried to such horrible lengths when the pope succeeded to 
the place of Constantine as head over both Church and State BEST 
September 20, 1897, page 300.22 


To say that the Holy Spirit had any part whatever in the council, 
either in discussing or deciding the question, or in any other way, is 
but to argue that the Holy Spirit of God is but the subject and tool of 
the unholy passions of ambitious and wicked men.BEST September 
20, 1897, page 300.23 


A. T. JONES. 
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November 22, 1897 
“The Teacher and the Text-book” The Bible Echo 12, 46, pp. 361, 362. 


ATJ 


GOD has revealed Himself to the world as a teacher. God was in 
Christ reconciling the world unto Himself; and in Him He says, 
“Take My yoke upon you and learn of Me.” When He thus calls us 
to take the place of /earners, in that very call He Himself occupies 
the place of teacher. BEST November 22, 1897, page 361.1 


Again He says, “They shall be all taught of God.” In this also He 
reveals Himself as occupying the place of the teacher of men. “I am 
the Lord thy God, which teacheth thee to profit.” And it is written 
that “none teacheth like Him.,"BEST November 22, 1897, page 
361.2 


How could any teach like Him? Is He not God? And as certainly as 
He is God, so certainly is He the greatest and best teacher there 
can possibly be. He is truly the Teacher of all true teachers.BEST 
November 22, 1897, page 361.3 


How could any teach us can He who is “perfect in knowledge?” And 
again it is written: “Lo, | am with you always, even unto the end of 
the world.” “I will never leave thee, nor forsake thee.” “He that is 
perfect in knowledge is with thee; He is with thee to teach, He is 
with thee evermore.” Nothing but unbelief, then, can ever hinder 
anybody from being taught always in the perfection of 
knowledge.BEST November 22, 1897, page 361.4 


God teaches by His Spirit. Therefore it is written, “The Comforter, 
which is the Holy Ghost, whom the Father will send in My name, He 
shall teach you all things." BEST November 22, 1897, page 361.5 


He teaches by His Spirit through His word. “The Spirit of truth will 
guide you into all truth. For He shall not speak of Himself; but what 
He shall hear that shall He speak.... He shall take of Mine and show 
it unto you. All things that the Father hath are Mine: therefore | said, 
He shall take of Mine and show it unto you."BEST November 22, 





96 


1897, page 361.6 


God teaching, in Jesus Christ, by His Holy Spirit through His word— 
this is Christianity, this is true education, this is Christian 
education.BEST November 22, 1897, page 362.1 


The Bible is the book of Christianity. It is the book of wisdom and 
knowledge of God, by which men are to be restored and made that 
which man was made to be. It is the book of revelation of Jesus 
Christ, “in whom are hid all the treasures of wisdom and 
knowledge;” and in whom alone men can ever be complete.BEST 
November 22, 1897, page 362.2 


As in Christ are hid all the treasures of wisdom and knowledge, and 
as the Bible is the revelation of Christ, it is perfectly plain that in the 
Bible are hid all the treasures of wisdom and knowledge.BEST 
November 22, 1897, page 362.3 


In Christian education, then, the eternal Spirit is the great teacher; 
and the Bible is the great text-book.BEST November 22, 1897, 
page 362.4 


Who that believes at all in the God and Father of our Lord Jesus 
Christ, can ever choose any other teacher in anything? Who that 
believes the Bible to be His word, can ever allow it to be second to 
any other book in any line of study?BEST November 22, 1897, 
page 362.5 


How can any education, how can any school, be recognised as 
Christian, in which the Spirit of God as the one great teacher is not 
courted and deferred to by a living faith in Jesus Christ, and in 
which the Bible is not given the leading place in every subject and 
line of study?BEST November 22, 1897, page 362.6 


A. T. JONES. 
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